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A reader who attends to the archaic versions in the left-hand column of the 
following texts will quickly observe that the practices of orthography, 
abbreviation, and punctuation in the sixteenth century seem startlingly 
capricious to a modem eye. The ‘Prologue’ and ‘Exhortation’ show the 
abbreviated forms of‘thee,’ ‘that,’ and several other words made by placing an 
identifying letter over the first letter of the word (shown here by the use of a 
superscript), with a ‘y’ substituting for the Middle English ‘Ip’; the abbreviated 
forms of‘vowel + nasal consonant’ made by a bar like a tilde over the vowel (here 
reproduced with a tilde or circumflex, depending on what the typeface makes 
available); the near interchangeability of‘i’ and ‘y’; the use of‘long s’ and 
‘ragged r’ in typography; and fluid, inconsistent spellings of even plain and 

familiar words. 

Note also that different editions show variation not only in spelling and 
punctuation, but sometimes also in the choice of the words themselves. 



C&e prologue, 

•C a prologue oj preface maDe bp tfje 
mooft reue^enbe father in dDob, Cfjomas 
arc^bpftop of Canterbury 
^petropoiptan anU l^pmate of CtigianDe, 

iro? ttoo lbnb?pe fo?tes of people it femetfj mocfje neceflarp tfjat fomtfjpnge 
be fapbe tn tfje entrpe of tfjps boolte, bp tfje toape of a preface o? prologue: 
tofjerbp fjerafter tt mape be botfj p £ better accepteb of tfjem tofjtcfj fjttfjerto 
coulbe not toell beare tt:«alfo tfje better bleb of tfjem, tofjtcfj fjertofo?e fjaue 
mpfufeb tt. Jro? trulp, fome tfjere are tfjat be to flotoe, anb nebe tfje Ipurre: 
lome otfjer feme to qupcite, $ nebe mo?e of tfje b?pbell, £>ome loole tfjep? 
game bp lfjo?te Ifjotpnge, fome bp, ouer (fjotpnge, £>ome toallse to mocfje on 
tfje lefte fjanbe, lome to mocfje on tfje rpgfjt, 3u tfje former fa?te be all tfjep 
tfjat refufe to reabe, o? to fjeare rebbe tfje fertpture tn tfjep? buigar tonges, 
moefj too?fe tfjep tfjat aUb let, o? btfeourage tfje otfjer from tfje reabpnge o? 
bearpnge tfjereof, 3n tfje latter fo?te be tfjep, tofjtcfj bp tfjep? tno?btnate 
reabpng, bnbtfcrete Ipealspng, contentious btlputpng, o? otfjertopfe, bp 
tfjep? Itcencpous Ipupnge, dauber anb fjpnber tfje too?be of dDob, moolte of 
ail otfjer, tofjerof tfjep toolbe feme to be greateft furtfjerers, JDfjele ttoo 
fo?tes albeit tfjep be mooft farre bnlpke tfje one to tfje otfjer, pet tfjep botfj 
belerue tn effecte iplte rep?ocfje. jjieptfjer can 3 toell tell tofjptfjer of tfjem 
3 map tubge tfje mo?e offenber, fjpm tfjat botfj obfttnateip refule lb goblpe 
anb gooblp Unotolebge: o? fjpm tfjat fo ungoblp anb (b ungooblp botfj abufe 
tfje fame: &nb as toucfjpnge tfje fo?mer 3 toolbe maruaple mocfje tfjat anp 
man (fjulbe be fo mabbe, as to refule tn barclmes, ipgfjt: tn fjonger, foobe: tn 
colbe, fper: fo? tfje too?be of 0ob ts Ipgfjt: llucerna pebtbus mets, berbum 



The Prologue, 

^|A prologue or preface made by the 
most reverend father in God, Thomas 
Archbishop of Canterbury, 
Metropolitan and Primate of England 


For two sundry sorts of people, it seemeth much necessary that something 
be said in the entry of this book by the way of a preface or prologue: 
whereby hereafter it may be both the better accepted of them which 
hitherto could not well bear it: and also the better used of them, which 
heretofore have misused it. For truly, some there are that be too slow and 
need the spur; some other seem too quick, and need more of the bridle. 
Some lose their game by short shooting, some by overshooting. Some walk 
too much on the left hand, some too much on the right. In the former sort 
be all they that refuse to read or to hear read the scripture in their vulgar 
tongues; much worse, they that also let or discourage the other from the 
reading or hearing thereof. In the latter sort be they which by their 
inordinate reading, indiscrete speaking, contentious disputing, or 
otherwise by their licentious living, slander and hinder the word of God 
most of all other, whereof they would seem to be greatest furtherers. These 
two sorts, albeit they be most far unlike the one to the other, yet they both 
deserve in effect like reproach. Neither can I well tell whyther of them I 
may judge the more offender, him that doth obstinately refuse so godly and 
goodly knowledge, or him that so ungodly and so ungoodly doth abuse the 
same. And as touching the former, I would marvel much that any man 
should be so mad, as to refuse in darkness, light; in hunger, food; in cold, 
fire. For the word of God is light: Lucema pedibus meis, verhum 
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tuum, irooPe: jjion tn solo pane Ptult fjomo, seb in omnt Perbo bet, irper: 
3gnem Pent mtttere tn terram, et quit) Polo, ntst Pt arPeat? 3 toolPe 
maruaple (3 fape at tfjps) faue tfjat 3 confpPer, fjotoe mocfje cuftome anb 
Pfage mape Po, £>o tfat pf tfjere toere a people as fome to?pte, Pe 
Cpmertts, tofjtcfj neuer fatoe tfje funne, bp reafon tfjat tfjep be fttuateP 
farre totoarbe tfje no?tfj pole, anP be enclofeP anP ouerlfjaPotoeP toltfj fjpgfj 
moutapnes: it ts crePpble anP Iplse pnougfj, tfjat pf, bp tfje potoer anP totll 
of dDoP, tfje mountapnes IfjulPe fpnlte Potone, anP geue place, tfjat tfje Ipgfjt 
of tfje funne mtgfjt fjaue enteraunce to tfjem: at tfje fp?ft, fome of tfjem 
toolPe be offenPeP tfjertottfj, #nP tfje olPe p?oPerbe affermetfj, tfjat 
after tpllage of co?ne toas fp?ft founPe: manp PelpteP mo?e to feabe of 
mafte anP aconites, tofjertottfj tfjep fjaP ben accuftomeP, tfjen to eate b?eeP 
ntaPe of gooP come. Mocfje ts tfje nature of cuftome tfjat it caufetfj PS to 
beare all tfjpnges toell anP eafelpe, tofjertottfj toe fjaue bene accuftomeP, 
anP to be offenPeP toltfj all tfjpnges tfjerunto contrarp, #nP tfjerfo?e, 3 can 
toell tfjpnlte tfjem tooftfjp parPon, tofjpcfj at tfje compng ab?oabe of 
fcrtpture Poubteo anP P?etoe backe, But fucfj as topll perfpfte ftpll tn tfjep? 
toplfulnes, 3 mufte nePes tuPge, not onelp foolplfje, frotoarPe anP 
obfttnate: but aifo peupflfje, peruerft anP tnPurate, #nP pet, pf tfje matter 
IfjulPe be trpeP bp cuftome, toe mpgfjt aifo allege cuftome fo? tfje reaPpnge 
of tfje fcrppture tn tfje Pulgare tonge, anP p?efcrtbe tfje mo?e aunctent 
cuftome, iFo? it ts not mocfje aboue one fjunP?etfj peare agoo, fens fcrtpture 
fjatfj not bene accuftomeP to be rePPe tn tfje Pulgar tonge tottfjtn tfjts 
reaime, anP manp fjunP?eP peaces before tfjat, tt toas transiateP * rePP tn 
tfje Barones tonge, tofjtcfj at tfjat tpme toas oure motfjers tonge, OTfjerof 
tfjere remapnetfj pet Ptuers coppes fouPe iatelp tn olPe abbets, of focfj 
antique maners of to?ttpnge anP (peaking, tfjat fetoe men 
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tuurn . 1 Food: Non in solo pane viuit homo, sed in omni verho dei . 2 Fire: Ignem 
veni mittere in terram, el quid volo nisi vt ardeat? 3 1 would marvel (I say at 
this) save that I consider how much custom and usage may do. So that if 
there were a people as some write, de Cymeriis , 4 which never saw the sun, 
by reason that they be situated far toward the North Pole, and be enclosed 
and overshadowed with high mountains, it is credible and like enough, 
that if by the power and will of God, the mountains should sink down and 
give place, that the light of the sun might have entrance to them: at the first 
some of them would be offended therewith. And the old proverb affirmeth, 
that after tillage of corn was first found, many delighted more to feed of 
mast and acorns, wherewith they had been accustomed, than to eat bread 
made of good corn. Such is the nature of custom, that it causeth us to bear 
all things well and easily, wherewith we have been accustomed, and to be 
offended with all things thereunto contrary. And therefore, I can well think 
them worthy pardon, which at the coming abroad of scripture doubted and 
drew back. But such as will persist still in their wilfulness, I must needs 
judge not only foolish, froward* and obstinate, but also peevish, perverse, 
and indurate^. And yet, if the matter should be tried by custom, we might 
also allege custom for the reading of the scripture in the vulgar tongue, and 
prescribe the more ancient custom. For it is not much above one hundred 
years ago, since scripture hath not been accustomed to be read in the 
vulgar tongue within this realm, and many hundred years before that, it 
was translated and read in the Saxons’ tongue, which at that time was our 
mother tongue. Whereof there remaineth yet divers copies found lately in 
old abbeys, of such antique manners of writing and speaking, that few men 


L ‘Thy word is a lamp unto my feet’, Ps 119:105. 

2 ' ‘Man shall not live by bread alone, but by every word of God’ Dt 8:3. 

3 ' ‘I am come to cast fire on the earth. And what will I, but that it be kindled?’. 

Lie 12:49. 

4 ‘Of the Cimmerians’ 
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notoe ben able to reabe anb unberftanbe tfje, 0nb tofjen tfjls language 
toareb olbe anb out of comen bfage, becaufe folUe ffjulbe not laclse tfje frute 
of reabpng, ft toas agapne tranflateb tn tfje netoer language, OT&erof pet 
aifo manp copies remapne anb be baplp founbe, But notoe to lett pafle 
cuftome, anb to toepe as topfe men euer fljulbe, tfje tfjpnge tn fjps atone 
nature, 3 Let bs fjere btfculfe, flKSfjat It auapletfj fcrtpture to be fjab anb 
rebbe of tfje lap anb bulgare people, #nb to tfjts question 3 entenbe fjere to 
Tape notfjpng: but tfjat toas fpolten anb to?ptten bp tfje noble boctoure anb 
mooft mo?all btutne fapnt 3!ofjn <Efj?tfoftome 3 In fjps tfjp?be lermon be 
Hanaro: albeit; 3 topi be fomtfjpnge f|jo?ter, anb getfjer tfje matter Into 
featoer too?bes anb leffe rotome tfje fje botfj tfjere: becaule 3 toolbe not be 
tebpous, l£e ero?tetfj tfjere fjps aubtence, tfjat euerp man Ifjulbe reabe bp 
fjtm felfe at fjome In tfje meane bapes anb tpme, bettoene fermon anb 
lermon: to tfje entente tfjep mpgfjt botfj mo?e p?ofoubelp fpre tn tfjetr 
mpnbes anb memories tfjat fje fjab fapbe before upon Ibcfj tertes, tofjerupon 
fje fjab allreabpe preacfjeb: anb aifo tfjat tfjep mpgfjt fjaue tfjep? mpnbes 
tfje mo?e reabp anb better p?epareb to recepue anb perceaue tfjat tofjtcfj fje 
Ifjulbe fep frome tfjenlfo?tfj In fjps fermones, upo (bcfje tertes, as fje fjab not 
pet beclareb anb preacfjeb upon: tfjerfo?e faptfj fje tfjere: 2 J 9 p comen bfage 
ts to geue pou toarnpnge before, tofjat matter 3 tntenbe after to entreate 
bpon 3 p f pou poure lelues In tfje meane bapes mape take tfje bolte tn fjanbe, 
reabe, toepe, anb percepue tfje fumme anb effect of tfje mattter: anb marlse 
tofjat fjatfj bene beclareb, anb tofjat remapnetfj pet to be beclareb: fo p £ 
tfjerbp poure mpnbe mape be tfje mo?e furnplfjeb, to fjere tfje refte, tfjat 
(fjal be fapbe, 0nb tfjat 3 erfjo?te pou (faptfj fje) anb euer fjaue $ topll 
erfjo?te pou, p' pe (not onlp fjere In tfje cfjurcfje) geue eare to tfjat, tfjat is 
fapbe bp tfje p?eacfjer: but tfjat allb, tofjen pe be at fjome In poure fjoufes, pe 
applpe poure felues from tpme to tpme to tfje reabpng of tfje fjolp 
fcrtptures: tofjtcfj tfjpng aifo 3 neuer Ipnne to beate Into tfje eares of tfjem 
tfjat bene 
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now be able to read and understand them. And when this language waxed 
old and out of common usage, because folk should not lack the fruit of 
reading, it was again translated into the newer language. Whereof yet also 
many copies remain and be daily found. But now to let pass custom, and to 
weigh as wise men ever should the thing in his own nature. Let us here 
discuss, What it availeth scripture to be had and read of the lay and vulgar 
people. And to this question I intend here to say nothing: but that was 
spoken and written by the noble doctor and most moral divine, saint John 
Chrysostom in his third sermon de Lazaro albeit, I will be something 
shorter, and gather the matter into fewer words and less room than he doth 
there, because I would not be tedious. He exhorteth there his audience, 
that every man should read by himself at home in the mean days and time, 
between sermon and sermon: to the intent they might both more 
profoundly fix in their minds and memories that he had said before upon 
such texts, whereupon he had already preached: and also that they might 
have their minds the more ready and better prepared to receive and 
perceive that which he should say from thenceforth in his sermons, upon 
such texts, as he had not yet declared and preached upon: therefore saith 
he there, My common usage is to give you warning before, what matter I 
intend after to entreat upon, that you yourselves in the mean days may take 
the book in hand, read, weigh, and perceive the sum and effect of the 
matter; and mark what hath been declared and what remaineth yet to be 
declared; so that thereby your mind may be the more furnished to hear the 
rest that shall be said. And that I exhort you (saith he) and ever have and 
will exhort you, that ye (not only here in the church) give ear to that, that is 
said by the preacher; but that also when ye be at home in your houses, ye 
apply yourselves from time to time to the reading of the holy scriptures, 
which thing also I never lin 2 to beat into the ears of them that be 

L ‘On Lazarus,’ in seven discourses. 

2 ' lin: to cease, to stop from 
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nip fantplters, anb toitfj tofjom 3 fjabe p?puate aquapntaunceanb 
conuerfacpon, JLett no man malse ercufe ant) Cape: (fapetfj fje) 3 am bufpeb 
aboute mattiers of tfje comon Ineltfj, 3 beare tfjis office o? p £ , 3 aw a 
craftes man, 3 muft applpe mpne occupacpon, 3 fjaue a topfe, mp 
cfjplb?en muft be febbe, mp fjoufefjolbe muft 3 p?oupbe fo?, 31B?etflp 3 am a 
man of tfje inoftb, tt is not fo? me to reabe tfje fcrtptures, tfjat belbgetfj to 
tfje tfjat fjatfj bebben tfje too?Ib fap?e toell, tofjtcfj Ipue tn folttarenes anb 
contemplatpon, tfjat fjatfj bene tyougfjt up, anb contpnualip nofplleb in 
learnpnge anb reltgpon, Co tfjps anflnertng: tofjat fapest tfjou man 
(fapetfj fje) is it not fo? tfje to ftubpe anb to reabe tfje fcrtpture, becaufe tfjou 
art encotyeb anb btftracte tottfj cures anb bufpnes? £>o mocfj tfje mo?e it is 
befjouefull fo? tfje to fjaue befence of fcrtptures, fjotoe mocfje tfjou art tfje 
mo?e btftrefleb in totgrlblp baungers, Cfjep tfjat bene free anb farre from 
trouble anb entremebipng of buojlblp tfjtnges, ipuetfj in fauegarbe anb 
tranquiipte, anb in tfje caime oj toitfjtn a Cure fjaben, Cfjou art in tfje 
mpbbeft of tfje fee of ino?ibeip iutcUebnefte, anb tfjerfo?e tfjou nebeft tfje 
mo?e of gfjoftlpe fuccoure anb comfoft: tfjep fptte farre from tfje ftrobes of 
battapil, anb farre out of gonneifjoute, anb tfjerfo?e tfjep be but feibome 
toounbeb: tfjou p £ ftanbeft tn tfje fo?efrounte of tfje fjooft, anb npeft to tfjpne 
enempes, mufte nebes take notoe anb tfjen manp ftrobes, anb be greuouflp 
inounbeb. #nb tfjerfoie tfjou fjast ntoje nebe to fjaue tfjp remebpes anb 
mebecpnes at fjanbe. Cfjp topfe p?ouohetfj tfje to anger, tfjp cfjplbe 
gpuetfj tfje occafpon to take fojotoe anb penfpuenes, tfjpne enempes 
Ipetfj tn toapte fo? tfje, tfjp frenbe (as tfjou talseft fjtm) fomtpme enupetfj 
t^e, tfjp nepgfjboure mpfrepoftetfj tfje, o? ppcltetfj quarels agapnft tfje, tfjp 
mate o? partpner bnbermpnetfj tfje, tfjp Io?be tubge, o? tuftpce tfj?etenetfj 
tfje, pouertpe ts papnefull to tfje, tfje lofle of tfjp beare anb toeibeioueb 
caufetfj tfje to mo?ne. ^ofpertte eraltetfj tfje, abuerfpte typngetfj tfje lotoe, 
)lB?efIpe, fo btuerfe anb ib manpfolbe occafpons of cares, trtbulacpons anb 
teptactons 
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my familiars, and with whom I have private acquaintance and 
conversation. Let no man make excuse and say (saith he): I am busied 
about matters of the common wealth; I bear this office, or that; I am a 
craftsman, I must apply my occupation, I have a wife, my children must be 
fed, my household must I provide for. Briefly, I am a man of the world, it is 
not for me to read the scriptures, that belongeth to them that have bidden 
the world farewell, which live in solitariness and contemplation, and have 
been brought up and continually nosylled 1 in learning and religion. To this 
answering: What sayest thou man? (saith he) Is it not for thee to study and 
to read the scripture, because thou art encumbered and distracted with 
cares and business? So much the more it is behoveful for thee to have 
defense of scriptures, how much thou art the more distressed in worldly 
dangers. They that be free and far from trouble and intermeddling of 
worldly things liveth in safeguard and tranquility, and in the calm or within 
a sure haven. Thou art in the midst of the sea of worldly wickedness, and 
therefore thou needest the more of ghostly 3 succor and comfort! They sit 
far from the strokes of battle, and far out of gunshot, and therefore they be 
but seldom wounded: thou that standest in the forefront of the host, and 
nighest to thine enemies, must needs take now and then many strokes, 
and be grievously wounded. And therefore thou hast most need to have 
thy remedies and medicines at hand. Thy wife provoketh thee to anger, thy 
child giveth thee occasion to take sorrow and pensiveness, thine enemies 
lie in wait for thee, thy friend (as thou talcest him) sometime envieth thee, 
thy neighbor misreporteth thee, or picketh quarrels against thee, thy mate 
or partner undermineth thee, thy lord judge, or justice, threateneth thee, 
poverty is painful to thee, the loss of thy dear and well-beloved causeth thee 
to mourn. Prosperity exalteth thee, adversity bringeth thee low. Briefly, so 
divers and so manifold occasions of cares, tribulations and temptations 

*' nosylled: nurtured, raised 
2 ‘ ghostly: spiritual 
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befettetfj tfje anb befegetfj tfje rounbe aboute, SKUfjere canft tfjou fjaue 
armoure o? fofterelfe agapnft tfjpne alfautes? Mfjere canft tfjou fjaue falue 
fo? tfjp fo?es, but of fjolp fertpture? £Cfjp flelfje muft nebes be p?one anb 
fubtect to flelfjlp luftes, tofjtcfj baplp toalbeft anb art conuersaunte 
amongeft toomen, fepft tfjep? betotpes, fet fo?tfj to tfje epe, fjeareft tfjep? 
npfe anb toaton too?bes, fmelleft tfjetr balme, epuet anb muftte, tottfj manp 
otfjer Ipbe p?ouocattons anb ftertnges, ercept tfjou fjaft tn a rebpnes 
tofjertottfj to fupp?efle anb auopbe tfjem, tofjtcfj cannot dies tofjere be fjab, 
but onelp out of tfje fjolp feriptures, llett bs reabe anb febe aft tfje 
remebpes tfjat toe can, anb all ffjal be Iptell pnougfj, l^otoe ffjall toe tfjen 
bo, pf toe fuffer anb take baplp tooubes, anb tofja toe fjaue bone, topll 
fptte fttll anb fercfje fo? no mebeepnes? SDoeft tfjou not marbe anb conftber, 
fjotoe tfje fmptfj, mafon, o? carpenter, o? anp otfjer fjanbp craftefma, tofjat 
neabe fb euer fje be tn, tofjat otfjer ffjpfte (beuer fje make, fje topll not fell o? 
lape to plebge tfje toles of fjps occupacpon, fo? tfjen fjotoe tfjulbe fje too?be 
fjts feate o? get fjts iputnge tfjerbp? £Df Ipbe mpnbe anb affeccpon ougfjt 
toe to be totoarbes fjolpe fertpture, fo? as mallettes, fjammars, fatoes, 
cfjefplles, ares, anb fjatcfjettes, be tfje tooles of tfjepr occupacpon, £>o bene 
tfje bobes of tfje p?opfjetes, anb apoftelles, anb all fjolpe to?pte tnfptreb bp 
tfje fjolp gfjoft, tfje tnftrumentes of oure faluaepon, OTfjerfo?e, let us not 
ftpebe to bpe anb proupbe bs tfje Bpble, tfjat ts to fape, tfje boobes of fjolp 
fertpture, 0nb lett us tfjpnbe tfjat to be a better 3uell tn our fjoule tfjen 
eptfjer golbe or fpluer. iro? Ipbe as tfjeues bene lotfje to aflaute an fjoule, 
tofjere tfjep bnotoe to be goob armoure anb arttliarp, (b tofjerefoeuer tfjefe 
fjolp anb gfjoftlp boobes bene occupteb, tfjere netfjer tfje beuell, no? none of 
fjts angeiles bare come neare: jftnb tfjep tfjat occuppe tfjem bene tn mocfje 
fauegarbe, anb fjauen greate confolacpon, anb bene tfje reabper Unto all 
goobnes, tfje flotoer to all eupll, anb pf tfjep fjaue bone anp tfjtng ampfe, 
anone euen bp tfje fpgfjt of 
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besetteth thee and besiegeth thee round about. Where canst thou have 
armour or fortress against thine assaults? Where canst thou have salves for 
thy sores but of holy scripture? Thy flesh must needs be prone and subject 
to fleshly lusts, which daily walkest and art conversant amongst women, 
seest their beauties set forth to the eye, hearest their nice and wanton 
words, smellest their balm, civet and musk, with many other like 
provocations and stirrings, except thou hast in readiness wherewith to 
suppress and avoid them, which cannot elsewhere be had, but only out of 
the holy scriptures. Let us read and seek all the remedies that we can, and 
all shall be little enough. How shall we then do, if we suffer and take daily 
wounds, and when we have done, will sit still and search for no medicines? 
Dost thou not mark and consider how the smith, mason, or carpenter, or 
any other handy craftsman, what need soever he be in, what other shift 1 
soever he make, he will not sell nor lay to pledge the tools of his 
occupation, for then how should he work his feat or get his living thereby? 
Of like mind and affection ought we to be towards holy scripture, for as 
mallets, hammers, saws, chisels, axes, and hatchets be the tools of their 
occupation. So be the books of the prophets, and apostles, and all holy writ 
inspired by the holy ghost, the instruments of our salvation. Wherefore let 
us not stick 2 to buy and provide us the Bible, that is to say, the books of 
holy scripture. And let us think that to be a better jewel in our house than 
either gold or silver. For like as thieves be loath to assault an house where 
they know to be good armour and artillery, so wheresoever these holy and 
ghostly books be occupied, there neither the devil nor none of his angels 
dare come near. And they that occupy them be in much safeguard, and 
have a great consolation, and be the readier unto all goodness, the slower 
to all evil, and if they have done anything amiss, anon even by the sight of 


1 shift: means of accomplishing something 

2 stick: balk, scruple 
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tfje boobes tfjep? confctences bene abmontlfjeb, anb tfjep toaren fo?p ? 
alfjameb of tfje facte, ^arabuenture, tfjep totll Cape Onto me: fjoboe anb pf 
toe bnberstanbe nott tfjat toe reabe, tfjat ts contepneb tn tfje bobes, SKUfjat 
tfjen? £>uppofe, tfjou bnberstanbe not tfje bepe anb p?ofoube mtfterpes of 
fcrtptures, pet can tt not be, but tfjat mocfje frute anb fjolpnes mult come 
anb grotoe Onto tfje bp tfje reabtng: fo? it cannot be tfjat tfjou Ifjulbest be 
tgno?aunte tn all tfjtnges alpbe, ifoc tfje fjolpe gfjoft fjatfj fo o?bereb anb 
attempereb tfje fcrpptures, tfjat tn tfjem aduell publtcanes, fpflfjers, anb 
Ifjepfjerbers map fpnbe tfjep? ebpftcacton, as greate boctoures tfjep? 
erubttpon: fo? tfjofe booltes toere not mabe to bapne glo?pe, ipbe as toere 
tfje to?pttnges of tfje gentple pfjtlotbpfjers anb retfjo?tcpans, to tfje entent 
tfje malters ffjulbe be fjabb tn abmtratton fo? tfjep? fjpe ftples anb obfcure 
matter of to?pttnge, tofjerof notfjpng can be bnberstanbe tottfjout a matter 
o? an erpofitoure, But tfje apofltelles anb p?opfjetes to?ote tfjep? bobes fo, 
tfjat tfjep? fpectall entent anb purpote mtgfjt be bnberftanbeb anb perceaueb 
of euerp reaber, tofjtcfj boas notfjtng but tfje ebtftcacpon anb amenbemente 
of tfje Ipfe of tfjem tfjat reabetfj o? fjearetfj it, SKUfjo ts tt tfjat reabtng o? 
fjeartng reabe tn tfje gotpeil, Blefleb are tfjep tfjat bene mebe, Blefleb are 
tfjep tfjat bene mercpfull, Blelfeb are tfjep tfjat bene of cleane fjerte: anb 
tbcfj otfjer Ipbe places, can percepue notfjtng ercepte fje fjaue a matter to 
teacfje fjpm tofjat tt meanetfj? Jltbetopfe, tfje ftgnes anb mp?acles tottfj all 
otfjer fjptto?pes of tfje bopnges of Cfj?tst o? fjps apotteiis, tofjo ts tfjer, of to 
Ample tottte anb capactte, but fje mape be able to perceaue anb bnberftanbe 
tfjem? JDfjete be but ercufes anb clobes fo? tfje rapne, anb beuerpnges of 
tfjep? atone pbell tloutfjfulnes, 3 canot bnberftanbe it, SKUfjat maruapile? 
l^otoe (fjulbett tfjou bnberftanbe, pf tfjou toplt not reabe, no? lobe bpo ft? 
tabe tfje boobes into tfjpne fjanbes, reabe tfje fjole tto?pe, anb tfjat tfjou 
bnberftanbeft bepe tt toell tn memo?pe: tfjat tfjou bnberftanbeft not, reabe 
tt agapne anb agapne: pf tfjou can netfjer lb come bp tt, counfaplle tottfj 
(bme otfjer tfjat ts better learneb, 0o to tfjp curate anb p?eacfjer, tfjetoe tfjp 
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the books their consciences be admonished, and they wax sorry and 
ashamed of the fact. Peradventure, they will say unto me: how and if we 
understand not that we read, that is contained in the books. What then? 
Suppose thou understand not the deep and profound mysteries of 
scriptures, yet can it not be, but that much fruit and holiness must come 
and grow unto thee by the reading: for it cannot be that thou shouldest be 
ignorant in all things alike. For the holy ghost hath so ordered and 
attempered the scriptures, that in them as well publicans, fishers, and 
shepherds may find their edification, as great doctors their erudition: for 
those books were not made to vain glory, like as were the writings of the 
gentile philosophers and rhetoricians, to the intent the makers should be 
had in admiration for their high styles and obscure manner of writing, 
whereof nothing can be understanded without a master or an expositor. 

But the apostles and prophets wrote their books so, that their special intent 
and purpose might be understanded and perceived of every reader, which 
was nothing but the edification and amendment of the life of them that 
readeth or heareth it. Who is it, that reading or hearing read in the gospel, 
Blessed are they that be meek. Blessed are they that be merciful. Blessed 
are they that be of clean heart, and such other like places, can perceive 
nothing except he have a master to teach him what it meaneth? Likewise, 
the signs and miracles with all other histories of the doings of Christ or his 
apostles, who is there, of so simple wit and capacity, but he may be able to 
perceive and understand them? These be but excuses and cloaks for the 
rain, and coverings of their own idle slothfulness. I cannot understand it. 
What marvel? How shouldest thou understand, if thou wilt not read, nor 
look upon it? Take the books into thine hands, read the whole story, and 
that thou understandest, keep it well in memory; that thou understandest 
not, read it again, and again. If thou can neither so come by it, counsel 
with some other that is better learned. Go to thy curate and preacher; show 
thy- 
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felfe to be befirous to fenotoe anb learne, 0nb 3 trouble not, but 0ob fepinge 
tfjp biligence ant> rebpnefle (pf no man elles teacfje tfje) bopll fjpm felfe 
booucfjfaffe bo‘ fjps fjolp fpjete to illuminate tfje, ant) to open Onto tfje tfjat 
Uifjtcfj boas loclseb from tfje, 

Kemeber tfje cBnnucfjus of Canbace quene of (Etfjioppe, bofjicfj albeit fje 
boas a man of a boplbe ant) barbarous countrpe, ant) one occuppet) boitfj 
boo?lblp cures ant) bufpnelfes, pet rpbpng in fjis cfjaret, fje boas reabpnge 
tfje fcripture, jjiobo conliber, pf tfjps man palfpng in fjps fo?nep, boas lo 
biligent as to reabe tfje fcripture, bofjat tfjinlseft tfjou of like boas fje bobte to 
bo littpng at fjome? 0gapne, fje tfjat letteb not to reabe, albeit fje bpb not 
bnberftanbe, OTfjat bpb fje tfjen, troboeft tfjou, after tfjat bofjen fje fjab 
learneb anb fjab gotten bnberftanbing? JFor tfjat tfjou mape boell fmoboe 
tfjat fje bnberftobe not bofjat fje reabe: fjerlsen bofjat ^fjilippe tfjere faptfj 
Onto fjpm, tlnberftanbeft tfjou bofjat tfjou reabeft? 0nb fje notfjpnge 
alfjameb to confelfe fjis igno?aunce, anlboeretfj: fmoboe ifjulbe 3 bnberftanbe 
fjaupng no bobp to Ifjeboe me tfje boep? Ho bofjen fje iaclseb one to Ifjeboe 
fjpm tfje boepe anb to erpounbe to fjpm tfje fcriptures, pet bpb fje reabe: anb 
tfjerfo?e ©ob tfje ratfjer p?oupbeb fo? fjpm a gpbe of tfje boep, tfjat taugfjt 
fjpm to bnberftanbe it. 0ob percepueb fjis bopllinge anb toboarbe mpnbe: 
anb tfjerfo?e fje lent fjpm a teacfjer bp anb bp, 2Lfjerfo?e, let no man be 
negliget about fjps abone fjeaitfj anb faiuation: tfjougfj tfjou fjaue not 
^fjilippe aUboapes bofjen tfjou boolbeft, tfje fjolp gfjoft, bofjicfj tfjen moueb 
anb ftereb bp ^fjilippe, boil be reabp anb not fatle tfje pf tfjou bo tfjp 
biligence acco?binglp, 011 tfjefe tfjinges bene bo?itten fo? bs to oure 
ebifpcatio anb amenbement, bofjicfj be bo?ne toboarbes tfje latter enbe of tfje 
boo?lbe, JDfje reabpng of fcriptures is a greate anb ftrong bulboarlie o? 
footerelfe againft fpnne, tfje igno?aunce of tfje fame is tfje greater rupne anb 
beftruccpon of tfjem tfjat boill not Isnoboe it, Cfjat is tfje tfjing tfjat 
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self to be desirous to know and learn. And I doubt not, but God seeing thy 
diligence and readiness (if no man else teach thee) will himself vouchsafe 
with his holy spirit to illuminate thee, and to open unto thee that which 
was locked from thee. 

Remember the Eunuch of Candace, queen of Ethiopia, which albeit he 
was a man of a wild and barbarous country, and one occupied with worldly 
cares and businesses, yet riding in his chariot, he was reading the 
scripture. Now consider, if this man passing in his journey, was so diligent 
as to read the scripture, what thinkest thou of like was he wont to do sitting 
at home? Again, he that letted 1 not to read, albeit he did not understand, 
What did he then, trowest 2 thou, after that when he had learned and gotten 
understanding? For that thou mayest well know that he understood not 
what he read: hearken what Philip there saith unto him. Understandest 
thou what thou readest? And he, nothing ashamed to confess his 
ignorance, answered, How should I understand, having nobody to show 
me the way? Lo when he lacked one to show him the way, and to expound 
to him the scriptures, yet did he read; and therefore God the rather 
provided for him a guide of the way, that taught him to understand it. God 
perceived his willing and toward 3 mind: and therefore he sent him a 
teacher by and by. Therefore let no man be negligent about his own health 
and salvation: though thou have not Philip always when thou wouldest, the 
holy ghost, which then moved and stirred up Philip, will be ready and not 
fail thee if thou do thy diligence accordingly. All these things be written for 
us to our edification and amendment, which be borne towards the latter 
end of the world. The reading of the scriptures is a great and strong 
bulwark or fortress against sin, the ignorance of the same is the greater 
ruin and destruction of them that will not know it. That is the thing that 

1 letted: omitted, neglected 

2 trowest: suppose, believe 

3 toward: willing, compliant 
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b?utQetfj tn fjerefpes, tfjat ts it, tfjat caufetfj aU co?rupte anti peruerfe 
Iputno, tfjat it ts, p‘ b?pnoetfj aU tinges out of ooob o?ber. i^etfjerto, aU 
tfjat 3 fjaue fapbe, 3 fjaue take ant> oatfjereb out of tfje fo?fapbe fermon of 
tfjts fjoip boctour fapnet 3fofjn Cfj?i(bftome, jjiotoe pf 3 ffjuIUe tn Iplte 
maner b?pno fo?tfj, tofjat tfje felfe fame boctour fpealtetfj tn otfjer places, 
ant> tofjat otfjer Ooctoures ant> to?ptters fape, concerning tfje fame purpofe, 
3 mpsfjt feme to pou to to?pte anotfjer ilBpbie, ratfjer tfjen to make a 
preface to tfje Bpble, Mfjerfo?e tn feato too?bes to comp?efjenbe tfje 
iargenes ant> bttiptte of tfje fertpture, fjotoe it contepnetfj frutefull 
tnftructton ant> erubttpon fo? euerp man, pf anp tfjpnges be neceffarpe to 
be learneb: of tfje fjolpe fertpture toe mape learne ft, failfjeD ffjaU be 
rep?oueb, tfjerof toe mape gatfjer tofjertottfj all, ^f anp tfjpnge be to be 
co?recteb ant> amenbeb, pf tfjere nebe anp erfjo?tatton o? cofolatpon, of tfje 
fertpture toe mape toell learne, 3n tfje fcrpptures be tfje fatte paftures of 
tfje foule, tfjertn ts no benpmoufe meate, no bnfjoifome tfjpnoe, tfjep be tfje 
berp bapntte ant> pure febpnge, l^e tfjat ts tgnoraunte, ifjaii fpnbe tfjere 
tofjat fje Ifjoibe learne, i£e tfjat ts a peruerfe fpnner, ffjaU tfjere fpnbe fjts 
bamnatpon to malte fjpm to tremble fo? feare, i£e tfjat labouretfj to ferue 
0ob ffjaU fpnbe tfjer fjts gio?pe, % tfje p?omiiftos of eternaU Ipfe, erfja?tpng 
fjtm mo?e btltgentip to laboure, l^ertn mape p?pnces iearne fjotoe to 
oouerne tfjetr fubtectes: £>ubtectes obebtece, loue anb b?eabe to tfjepr 
p?pnces, l^ufbanbes, fjotoe tfjep ffjulbe be fjaue tfje Onto tfjetr topfes: fjotoe 
to ebucate tfjep? cfjpib?en anb seruautes, #nb contrarp tfje topfes, 
cfjpib?en, anb feruauntes mape Itnoto tfjere butpe to tfjep? fjufbanbes, 
parses anb matters, l^ere mape aU maner of perfons, men, toemen, 
ponoe, olbe, learneb, bnlerneb, rpcfje, poo?e, p?eftes, lapmen, 2lo?bes, 
llabpes, offpeers, tenauntes, anb meane men, btrgpns, topfes toebotoes, 
fatoers, marcfjauntes, arttfpeers, fjufbanbe men, anb almaner of perfons 
of tofjat eftate o? conbttpon foeuer tfjep be, mape tn tfjps boolte iearne aii 
tfjpnges tofjat tfjep ouofjt to beieue, tofjat tfjep ouofjt to bo, ? tofjat tfjep 
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bringeth in heresies, that is it that causeth all corrupt and perverse living, 
that it is that bringeth all things out of good order. Hitherto all that I have 
said, I have taken and gathered out of the foresaid sermon of this holy 
doctor, saint John Chrysostom. Now if I should in like manner bring forth, 
what the selfsame doctor speaketh in other places, and what other doctors 
and writers say, concerning the same purpose, I might seem to you to write 
another Bible, rather than to make a preface to the Bible. Wherefore in few 
words to comprehend the largeness and utility of the scripture, how it 
containeth fruitful instruction and erudition for every man, if anything be 
necessary to be learned, of the holy scripture we may learn it. If falsehood 
shall be reproved, thereof we may gather wherewithal. If anything be to be 
corrected and amended, if there need any exhortation or consolation, of the 
scripture we may well learn. In the scriptures be the fat pastures of the 
soul, therein is no venomous meat, no unwholesome thing; they be the 
very dainty and pure feeding. He that is ignorant, shall find there what he 
should learn. He that is a perverse sinner, shall there find his damnation to 
make him to tremble for fear. He that laboureth to serve God, shall find 
there his glory, and the promises of eternal life, exhorting him more 
diligently to labour. Herein may princes learn how to govern their subjects; 
subjects obedience, love, and dread to their princes; husbands how they 
should behave them unto their wives, how to educate their children and 
servants. And contrary the wives, children, and servants may know their 
duty to their husbands, parents, and masters. Here may all manner of 
persons, men, women, young, old, learned, unlearned, rich, poor, priests, 
laymen, Lords, Ladies, officers, tenants, and mean 1 men, virgins, wives, 
widows, lawyers, merchants, artificers, husbandmen, and all manner of 
persons of what estate or condition soever they be, may in this book learn 
all things what they ought to believe, what they ought to do, and what they 


1 


mean: inferior, lowly 
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ifjulbe not Do, altoell concerning almpgfjtpe (Sob as allb concernpnge tfjem 
lelues anb all otfjer,B?eiflpe to tfje reabpng of tfje fcripture none can be 
enempe, but tfjat eptfjer be fo fpefee, tfjat tfjep loue not to fjere of anp 
mebeepne: o? eis tfjat be fb tgno?aunte, tfjat tfjep hnotoe not fcrppture to be 
tfje molt fjeltfjfull mebeepne, 20jerfo?e as toucfjpnge tfjps former parte, 3 
topll fjere conclude anb take it as a conclufton fuffpctentlpe betermpneb 
anb app?oueb, tfjat it is conuentent anb goob, tfje fcrppture to be rebb of all 
fo:tes $ hpnbes of people, anb in tfje bulgare tonge toitfjout farther 
ailegattos o? p?obactos fo? tfje fame, tofjtcfj Ifjall not nebe, fpns p £ tfjps one 
place of 3ofjn Cfj?pfoftome ts pnougfj«fuffpetente to perfuabe all tfje p' be 
not frotoarblp anb peruerflpe fett in tfjetr atone topllfull opinion, 
ipectallp notoe tfjat tfje ftpnges fjpgfjnes bepnge fup?eme fjebe nerte bnber 
Cfj?tste of tfjps cfjurcfje of (Snglanbe fjatfj, app?oueb tottfj fjts ropal aflente 
tfje letting furtfje fjerof, tofjtcfj onelp to all true anb obebtent fubtectes ougfjt 
to be a fufftetente reaibn, fo? tfje alotoance of tfje fame, toitfjout fartfjer 
belape, reclamation, o? refpftaunce alitfjougfj tfjere toere no p?eface no? 
otfjer reafon fjere in erp?elfeb, 2Dfjerfo?e notoe to come to tfje lecobe anb 
latter parte of mp purpofe tfjere is notfjpng fo goob in tfjps too?lbe but it 
mape be abufeb, anb turneb from frutefull anb fjolibme, to fjurtfull anb 
nopibme, SKUfjat is tfjere aboue, better tfjen tfje funne, tfje moone, tfje 
ftarres? ^et toas tfjer p f tofee occafion bp tfje great betotpe anb bertue of 
tfjem to btlfjonoure (Sob, anb to befple tfjem lelues tottfj pbolatrpe, geutng 
tfje fjonour of tfje Ipuing (Sob anb creatour of all tfjinges, to fucfje tfjpnges 
asfjefjab createb, 

flMjat is tfjere fjere benetfj, better tfjen fper, toater, meates, b?pncfees, 
metalles of golbe, fpluer, p?on anb fteie? J0et, toe fe baplte great fjarme 
anb moefj mtfcfjefe, bone bp euerp one of tfjefe, aitoell fo? laclte of totibome 
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should not do, as well concerning almighty God, as also concerning 
themselves and all other. Briefly to the reading of scripture none can be 
enemy, but that either be so sick, that they love not to hear of any medicine; 
or else that be so ignorant, that they know not scripture to be the most 
healthful medicine. Therefore, as touching this former part. I will here 
conclude and take it as a conclusion sufficiently determined and approved, 
that it is convenient 1 and good, the scriptures to be read of all sorts and 
kinds of people, and in the vulgar tongue without farther allegations or 
probations for the same, which shall not need, since that this one place of 
John Chrysostom is enough and sufficient to persuade all them that be not 
frowardly and perversely set in their own wilful opinion, specially now that 
the king’s highness, being supreme head next under Christ of this church 
of England, hath approved with his royal assent the setting forth hereof, 
which only to all true and obedient subjects ought to be a sufficient reason, 
for the allowance of the same, without farther delay, reclamation, or 
resistance, although there were no preface nor other reason herein 
expressed. Therefore now to come to the second and latter part of my 
purpose: there is nothing so good in this world, but it may be abused, and 
turned from fruitful and wholesome, to hurtful and noisome. What is 
there above better than the sun, the moon, the stars? Yet was there that 
took occasion by the great beauty and virtue of them to dishonour God, and 
to defile themselves with idolatry, giving the honour of the living God and 
creator of all things, to such things as he had created. 

What is there here beneath, better than fire, water, meats, drinks, metals 
of gold, silver, iron, and steel? Yet, we see daily great harm and much 
mischief, done by every one of these, as well for lack of wisdom 


1 convenient: agreeable, appropriate 

18 



ant) p?oupbence of tfjem tfjat fuffer eupll, as bp tfje malice of tfjem tfjat 
too?ketfj tfje eupll. jOjus to tfjem tfjat be eupll of tfjem lelues, euerp 
tfjpnge fettetfj fo?toarbe ant) encreafetfj tfjeir eupll, be it of fjts atone nature 
a tfjtng neuer fo qooD, Iplse as contrarelpe, to tfjem tfjat (tubpetfj ant) 
enbeuo?etfj tfjem felues to goobnes, euerp tfjpnge p?euapletfj tfjem, ant) 
p?ofitetfj Onto goob: be it of fjps atone nature a tfjpng neuer fo babbe, 0s 
sapnct Paul faptfj, fjits qui biligunt beum omnia cooperantur in bonum: 
euen as out of mood benomoud toomtes is mabe triacle, tfje mood 
ibuerapgne mebectne fo? tfje p?eferuatpon of mans fjeltfj in tpme of 
bauger, SK3fjerfo?e 3 toolbe abutfe pou all, tfjat cometfj to tfje reabpng o? 
fjearpng of tfjts boke, tofjtcfj is tfje too?be of (Dob, tfje moode p?ectoufe 3uell, 
anb mode fjolp reipque, tfjat remapnetfj bpon eartfj, tfjat pe b?png toitfj 
pou tfje feare of (Dob, anb tfjat pe bo it toitfj all bue reuerece, anb bfe poure 
tmotolebge tfjerof, not to bapne glo?pe anb friuoloufe bifputatto: but to tfje 
fjonour of (Dob, encreafe of bertu, anb ebifpcation botfj of pour (elues anb 
otfjer, 0nb to tfje entent tfjat mp too?bes mape be tfje mo?e regarbeb, 3 
topll bfe in tfjis parte tfje aucto?ite of fapnct (D?ego?pe jjia^ian^ene, Ipke 
as in tfje otfjer 3 *>pt> of £>. 3!ofjn Cfj?pfodome, 3t apperetfj tfjat in fjps 
tpme tfjere toere fome (as 3 feare me, tfjere bene aifo notoe at tfjefe bapes a 
great nomber) tofjicfj toere pbell bablers, anb talkers of tfje fcripture out 
of ceaibn, anb all goob o?ber, anb toitfjout anp encreafe of bertu, o? eraple 
of goob iputng, to tfjem fje to?pttetfj all fjis fp?d boke, be tfjeologia, 
OTfjerof 3 (fjall b?eflpe gatfjer p e fjole effecte, anb recite it fjere bnto pou, 
JDfjere ben (bme (fapetfj fje) tofjofe not onelp eares anb tonges, but alio 
tfjeir fpdes bene tofjitteb anb reabp bent all to contencpon anb bnp?ofitable 
bifputation, tofjom 3 toolbe toidfje as tfjep bene befjemente anb erned to 
reafon tfje matter toitfj tonge: fo tfjep toere alfo reabp anb p?actiue to bo 
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and providence of them that suffer evil, as by the malice of them that 
worketh the evil. Thus to them that be evil of themselves, everything 
setteth forward and increaseth their evil, be it of his own nature a thing 
never so good, like as contrarily, to them that studyeth and endeavoureth 
themselves to goodness, everything prevaileth them, and profiteth unto 
good, be it of his own nature a thing never so bad. As Saint Paul said, hiis 
qui diligunt deum, omnia cooperantur in bonum, even as out of most 
venomous worms is made treacle 1 , the most sovereign medicine for the 
preservation of man’s health in time of danger. Wherefore I would advise 
you all, that come to the reading or hearing of this book, which is the word 
of God, the most precious jewel, and most holy relic, that remaineth upon 
earth, that ye bring with you the fear of God, and that ye do it with all due 
reverence, and use your knowledge thereof, not to vain glory and frivolous 
disputation, but to the honour of God, increase of virtue, and edification 
both of yourselves and other. And to the intent that my words may be the 
more regarded, I will use in this part the authority of saint Gregory 
Nazianzen, like as in the other I did of St John Chrysostom. It appeareth 
that in his time there were some (as I fear me, there be also now at these 
days a great number) which were idle babblers, and talkers of the scripture 
out of season and all good order, and without any increase of virtue, or 
example of good living, to them he writeth all his first book, de theologia. 
Whereof I shall briefly gather the whole effect, and recite it here unto you. 
There be some (saith he) whose not only ears and tongues, but also their 
fists be whetted and ready bent all to contention and unprofitable 
disputation, whom I would wish as they be vehement and earnest to reason 
the matter with tongue; so they were also ready and practive 2 to do 


1 treacle: obsolete term for a salve used as an antidote to poisons 

2 practive: habitually disposed to 
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qoob bebes, But fo? afmocfje as tfjep, fubuertpnQ tfje o?ber of ail Qobipnes, 
fjaue reipecte oneip to tfjps tfjpnQe, l^oboe tfjcp maps bpnbe anb ioofe 
fubttie quefttons, fo tfjat noboe cuerp market place, euerp aiefjoufe anb 
tauerne, euerp feaftfjouse: b?efip euerp companp of men, euerp aflembipe 
of boemen ts fpiieb bottfj fucfj taike, £>ens tfje matter ts fo (faptfj fje) anb 
tfjat our faptfj«fjoip reitQton of Cfj?tft bespnnetfj to boar notfjtnQ eis: but 
as it boere a fopfjtftrpe o? a taikpng crafte, 3 can no iefle bo but fape 
fomtfjuiQ tfjerunto, 3t ts not fttte (faptfj fje) fo? euerp ma to btfpute p £ 
fjpgfj quefttons of btutntte, netfjer ts it to be bone at ail tpmes: netfjer tn 
euerp aubtece mult boe btfcufe euerp boubte: but boe mult knoboe bofja, to 
bofjom, anb fjobo farre boe ougfjt to enter tnto focfj matters, irp?ft, tt ts not 
fo? euerp man: but it ts fo? fucfje as be of eracte anb erqutltte tubqementes, 
anb fucfje as fjaue fpente tfjep? tpme befo?e tn ftubpe anb contempiatpon: 
anb fucfje as befo?e fjaue cienfeb tfjem feiues aiboeii tn (buie, as bobpe: o? at 
tfje ieaft, enbeuo?eb tfjem feuies to be mabe cieane, iFor it ts baunoerous 
(faptfj fje) fo? tfje bncieane to toucfj tfjat tfjpnqe, tfjat ts moofte cieane: ipke 
as tfje fo?e epe taketfj fjarme bp iokpnqe upon tfje funne, §>econbareipe, not 
at aii tpmes but bofjen boe be repofeb: anb at refte frome aii outboarbe 
b?eqqes anb trouble, anb bofjen tfjat oure fjeabbes be not encomb?eb bottfj 
otfjer boo?ibeipe anb boanbertnqe pmaqtnatpons: as pf a man (fjuibe 
mpngie baime anb bp?te toqetfjer, ifb? fje tfjat Ifjaii tubqe anb betermpne 
fucfje matteres anb boubtes of fcrpptures, mufte take fjps tpme, bofjen fje 
mape appipe fjps botttes tfjerunto, tfjat fje mape tfjerebp tfje better fee, anb 
btfcerne bofjat ts truetfj, 

JEfjp?beIpe bofjere, anb tn bofjat aubtence, JCfjere anb amonge tfjofe tfjat 
bene ftubtous to iearne, anb not amonqe fucfje as fjaue pieafure to trpfie 
bottfj fucfje 


21 



good deeds. But forasmuch as they, subverting the order of all godliness, 
have respect only to this thing. How they may bind and loose subtle 
questions, so that now every marketplace, every alehouse and tavern, every 
feasthouse 1 : briefly every company of men, every assembly of women is 
filled with such talk. Since the matter is so (saith he) and that our faith and 
holy religion of Christ beginneth to wax nothing else; but as it were a 
sophistry or a talking craft, I can no less do but say something thereunto. It 
is not fit (saith he) for every man to dispute the high questions of divinity, 
neither is it to be done at all times: neither in every audience must we 
discuss every doubt. But we must know when, to whom, and how far we 
ought to enter into such matters. First it is not for every man; but it is for 
such as be of exact and exquisite judgments, and such as have spent their 
time before in study and contemplation; and such as before have cleansed 
themselves as well in soul as body; or at the least endeavoured themselves 
to be made clean. For it is dangerous (saith he) for the unclean to touch 
that thing that is most clean; like as the sore eye taketh harm by looking 
upon the sun. Secondarily, not at all times, but when we be reposed, and at 
rest from all outward dregs and trouble, and when that our heads be not 
encumbered with other worldly and wandering imaginations: as if a man 
should mingle balm and dirt together. For he that shall judge and 
determine such matters and doubts of scriptures, must take his time when 
he may apply his wits thereunto, that he may thereby the better see, and 
discern what is truth. 

Thirdly, where, and in what audience. There and among those that be 
studious to learn, and not among such as have pleasure to trifle with such 


1 


feasthouse: banquet hall 
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mattpers as (wttfj otfjer tfjpnges of paftpme, (wfjicfj repute fo? tfjere cfjpefe 
beltcates tfje bifputacton of fjpgfj quefttones, to (fjeiwe tfjere (wtttes, 
learnpnge anb eloquence tn reafonpnge of fjpgfj mattpers, irourtfjlpe, it ts 
to be confpbereb fjoiwe farre to (wabe tn fucfje mattpers of btffpcuitte, jjio 
furtfjer (fapetfj fje) but as euerp mannes oiwne capacptte (wpii ferue fjtm, 
anb agapne no further tfje tfje (wealmes o? intelligence of tfje otfjer aubtence 
mape bere, iFor Iplse as to great nople fjurtetfj tfje eare, to mocfj meat 
fjurtetfj a mannes bobpe, to fjeupe burbens fjurtetfj tfje berers of tfjem, to 
mocfje rapne botfj mo?e fjurte tfjen goob to tfje grounbe, b?etflpe tn all 
tfjpnges to mocfj ts nopoufe, eue (b (welse (wittes «(welse cofcpeces mape 
(one be opp?e(Teb to 1 ouer fjarbe quefttos, 3 fap not tfjts to btfuabe me frome 
p e fenotolebge of (Sob, « reabpng o? ftubptng of p £ fcrttpure, iFor 3 Cape, p £ 
it ts as neceflarpe fo? tfje Ipfe of manes fouie, as fo? p e bobp to b?eatfje, 0nb 
pf it (were poflpble (b to ipue, 3 (woulbe tfjpnlse it goob fo? a man to (penbe 
all fjps Ipfe tn tfjat, anb to bo no otfjer tfjpnge, 3 comenbe p e iaiwe (wfjpcfje 
bpbbetfj to mebttate« ftubpe tfje fcrpptures aiiiwapes botfj npgfjt anb 
bape, anb Sermons anb preacfjpnges to be mabe botfj mo?npng none anb 
euentpbe, 0nb (Sob to be iaiwebeb anb blefleb tn all tpmes, to bebbiwarbe, 
from bebbe, tn oure to?neps, anb all oure otfjer (wo?lses, 3 fo?bpbb not to 
reabe, but 3 fo?bpbbe to realbn, jjietfjer fo?bpbbe 3 to reafon fo farre as ts 
goob anb goblpe, But 3 alotoe not tfjat ts bone oute of feafon, anb out of 
meafure anb goob o?ber, 0 man mape eate to mocfje of fjonep be tt neuer (o 
flwete, anb tfjer ts tpme fo? euerp tfjpnge, anb tfjat tfjpnge, tfjat ts goob ts 
not goob, pf it be ungooblp bone. cBuett as a flolwer tn (wpnter ts oute of 
(eafon, anb as (womans apparell becometfj not a man, nether contrartlpe, 
tfje mannes, tfje (woman: netfjer ts (weppnge conuentent at a b?pbeale, 
netfjer laugfjpnge at a berpall, jjiolwe pf (we can obferue anb Isepe tfjat ts 
comelp anb tpmdp tn all otfjer tfjpnges, (fjall not (we tfjen tfje ratfjer bo tfje 
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matters, as with other things of pastime, which repute for their chief 
delicates the disputation of high questions, to show their wits, learning and 
eloquence in reasoning of high matters. Fourthly, it is to be considered 
how far to wade in such matters of difficulty. No further (saith he) but as 
every man's own capacity will serve him, and again no further than the 
weakness or intelligence of the other audience may bear. For like as to 
great noise hurteth the ear, too much meat hurteth the man’s body, too 
heavy burdens hurt the bearers of them, too much rain doth more hurt 
than good to the ground, briefly in all things, too much is noyous 1 ; even so, 
weak wits and weak consciences may soon be oppressed with over hard 
questions. I say not this to dissuade men from the knowledge of God, and 
reading or studying of the scripture. For I say, that it is as necessary for the 
life of man’s soul, as for the body to breathe. And if it were possible so to 
live, I would think it good for a man to spend all his life in that, and to do 
none other thing. I commend the law which biddeth to meditate and study 
the scriptures always both night and day, and Sermons and preachings to 
be made both morning, noon, and eventide. And God to be lauded and 
blessed in all times, to bedward, from bed, in our journeys, and all our 
other works, I forbid not to read, but I forbid to reason. Neither forbid I to 
reason so far as is good and godly. But I allow not that is done out of 
season, and out of measure and good order. A man may eat too much of 
honey, be it never so sweet, and there is time for everything, and that thing 
that is good is not good if it be ungoodly done. Even as a flower in winter is 
out of season, and as woman’s apparel becometh not a man, neither 
contrarily, the man’s the woman; neither is weeping convenient 2 at a 
bridal 3 , neither laughing at a burial. Now if we can observe and keep that is 
comely and timely in all other things, shall not we then the rather do the 

1 noyous: noxious, harmful 

2 convenient: agreeable, appropriate 

3 bridal: wedding-feast 


24 



fame tn tfje fjolpe fcrtptures? 3Let bs not runne furtfj as it toere toplb fjo?fe 
tfjat can fuffre nether b?pbell tn tfjere moutfjes, no? fptter on tfjere bacltes, 
Jlet us Itepe us tn our bounces, anb netfjer let us go to farre on tfjone fpbe, 
lefte toe reto?ne into (Egppte, netfjer to farre ouer p £ otfjer, lefte toe be 
carieb atoape to Babplon, llet bs not fpnge tfje fonge of our 2lo?be tn a 
ftraunge lanbe, tfjat ts to Cape, let bs not btfpute tfje too?be of 0ob at all 
auentures, aftoell tofjere tt ts not to be reafoneb, as tofjere tt ts, anb attoell 
tn tfje eares of tfjem p* be not fptte tfjerfo?e, as of tfje tfjat be, 3f toe can no 
topfe fo?bere, but tfjat toe muft nebes btfpute, let us fo?bere tfjus mocfje at 
tfje leafte, to bo it oute of tpme, anb place conuentent, #nb let us entreate of 
tfjofe tfjpnges tofjtcfj be l^olpe, l^olplte, anb bpon tfjofe tfjpnges p* bene 
mpfttcall, mpfttcallp, 9 not to btter tfje bputne mtfterpes tn tfje eares 
bntooftfjpe to fjeare tfjem, but let bs fsnotoe tofjat ts comelp aftoell tn oure 
fplence: anb talltpnge, as tn oure garmentes toerpnge, tn oure febpnge, tn 
oure gefture, tn oure gopnges, anb all oure otfjer be fjaupnge, JDfjps 
contentpon anb bebate aboute fcrpptrues, anb boubtes tfjerof (fpectallp 
tofjan fucfje as p?etenbe to be tfje fauorers anb ftubentes tfjerof cannot agre 
tottfjtn tfje feifes, botfj mode fjurte to our felfes, anb to tfje furtfjerpnge of 
tfje caufe 9 quarells tfjat toe tooulbe fjaue foftfjereb aboue all otfjer 
tfjpnges, #nb toe tn tfjts (fapetfj fje) be not unlplte to tfjem tfjat bepnge 
mabbe, let tfjere atone fjoufes on fper, anb tfjat He tfjere atone cfjplb?e, o? 
beate tfjere atone parentes, 3 maruatle mocfj (faptfj fje) to recounte tofjerof 
cometfj all tfjts befp?e of bapne gio?pe, tofjerof commetfj all tfjts tongue 
ttcfje, tfjat toe fjaue so mocfj beltgfjt to tallte anb clatter, 3nb tofjertn ts our 
comuntcatton? jjiot tn tfje comenbattons of bertuous anb goob beabes of 
fjolpttalttte, of loue bettoene cfj?tfttane b?otfjer 9 b?otfjer, of loue bettoen man 
9 topfe, of btrgtnttpe anb cfjaftttte, anb of almofe totoarbes tfje poo?e, jjiot 
tn fsfalmes anb goblp fonges, not tn lamentpnge fo? oure fpnnes, not tn 
rep?effpnge tfje affections of tfje bobp, not tn p?apers to dDob, * tallte of 
fcrtpture, but tn 


2 5 



same in the holy scriptures? Let us not run forth as it were wild horses, 
that can suffer neither bridle in their mouths, nor sitter on their backs. Let 
us keep us in our bounds, and neither let us go too far on the one side, lest 
we return into Egypt, neither too far over the other, lest we be carried away 
to Babylon. Let us not sing the song of our Lord in a strange land, that is to 
say, let us not dispute the word of God at all adventures, as well where it is 
not to be reasoned, as where it is, and as well in the ears of them that be 
not fit therefore, as of them that be. If we can no wise forbear but that we 
must needs dispute, let us forbear thus much at the least, to do it out of 
time, and place convenient 1 . And let us entreat of those things which be 
Holy, Holily, and upon those things that be mystical, mystically, and not to 
utter the divine mysteries in the ears unworthy to hear them, but let us 
know what is comely, as well in our silence, and talking, as in our 
garments wearing, in our feeding, in our gesture, in our goings, and all our 
other behaving. This contention and debate about scriptures, and doubts 
thereof (specially when such as do pretend to be the favourers and students 
thereof cannot agree within themselves) doth most hurt to ourselves, and 
to the furthering of the cause and quarrels that we would have furthered 
above all other things. And we in this (saith he) be not unlike to them that, 
being mad, set their own houses on fire, and that slay their own children, 
or beat their own parents. I marvel much (saith he) to recount whereof 
cometh all this desire of vain glory, whereof cometh all this tongue itch, 
that we have so much delight to talk and clatter. And wherein is our 
communication? Not in the commendations of virtuous and good deeds of 
hospitality, of love between Christian brother and brother, of love between 
man and wife, of virginity and chastity, and of alms toward the poor. Not in 
Psalms and godly songs, not in lamenting for our sins, not in repressing 
the affections of the body, not in prayers to God. We talk of scripture, but in 


1 convenient: agreeable, appropriate 
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p e meane tpme toe fubbetoe not our fleifje, bp faftinge, toabpnge, anb 
toeppng, toe make not tfjt# Ipfe a mebitation of beatfj, toe bo not #trpue to 
be Jlorbe# of oure appetite# « affection#, £Cle goo not aboute to puli botone 
our p?oube % fjpgfj mpnbe# to abate our fumpifje « rancojoufe ftomabe#, to 
reftrapne our lufte# « bobelp belectation#, oure bnbifcrete fo?otoe#, oure 
lafctutou# mertfje, our ino?binate lobpnge, oure bnfaciable fjerpnge of 
banttte#, oure fpeabpng toitfjout meafure, oure incouenient tfjougfjte#, anb 
tyeiflp, to refo?me oure Ipfe anb maner#: but all oure fjolpne# cofpftetfj in 
talbpnge, #nb toe parbon ecfje otfjer frome all goob Ipupnge, fo tfjat toe 
map ftpcb fait together in argumentacpon, a# tfjougfj tfjere toere no moo 
toape# to fjeauen, but tfjp# alone tfje toape of fpeculatpon anb bnotolebge 
(a# tfjep take it) but in berp beab, it i# ratfjer tfje toape of fuperfluou# 
contention anb fipfjifticatio, I^etfjerto fjaue 3 reccpteb tfje mpnbe of 
<2^ego?pe jjJa^tan^ene in tfjat boobe tofjtcfj 3 fpabe of before, 2Dfje fame 
autfjour fapetfj alfo in an otfjer place tfjat tfje learnpnge of a Cfj?pften man 
ougfjt to begpnne of tfje feare of 0ob, to enbe in matper# of fjpgfj 
ipeculatpo, anb not cotrarilp to begpnne toitfj fpeculation anb to enbe in 
feare, ifo? fpeculatio (faietfj fje) otfjer fjpe connpng anb bnotolebge, pf it be 
not, ftapeb toitfj tfje b?pbell of feare to offenbe 0obbe i# baugerou# anb 
enougfj to tumble a man fjebelinge botone tfje fjpll, 2Dfjerfo?e, fapetfj fje, tfje 
feare of dDob mult be tfje fprft begpnnpnge anb a# it toere an abce o? an 
introbuctio to all tfjem tfjat (fjall enter to tfje berp treto anb mod frutefull 
bnotolebge of fjolp fcripture#, OTfjere a# i# tfje feare of <M>, tfjere i#, 
fapetfj fje, tfje bepinge of tfje commaunbemente#, anb tofjere a# i# tfje 
beppng of tfje comaunbemete#, tfjere i# tfje clenfpnge of tfje fleflfje, tofjicfj 
fledfje i# a cloube before tfje ibule# epe, anb fufferetfj it not puerlpe to ie tfje 
beame of p e fjeuenlp ligfjt, OTfjere a# i# tfje clenfpnge of tfje fledfje, tfjere i# 
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the meantime we subdue not our flesh, by fasting, waking, and weeping, 
we make not this life a meditation of death, we do not strive to be Lords of 
our appetites and affections. We go not about to pull down our proud and 
high minds, to abate our furnish 1 and rancourous stomachs, to restrain our 
lusts and bodily delectations, our indiscreet sorrows, our lascivious mirth, 
our inordinate looking, our insatiable hearing of vanities, our speaking 
without measure, our inconvenient 2 thoughts, and briefly, to reform our 
life and manners: but all our holiness consisteth in talking. And we pardon 
each other from all good living, so that we may stick fast together in 
argumentation, as though there were no more ways to heaven but this 
alone, the way of speculation and knowledge (as they take it) but in very 
deed it is rather the way of superfluous contention and sophistication. 
Hitherto have I recited the mind of Gregory Nazianzen in that book which 
I spake of before. The same author saith also in another place that the 
learning of a Christian man ought to begin of the fear of God, to end in 
matters of high speculation; and not contrarily to begin with speculation 
and to end in fear. For speculation (saith he), other high cunning or 
knowledge, if it be not stayed 3 with the bridle of fear to offend God is 
dangerous, and enough to tumble a man headlong down the hill. 

Therefore, saith he, the fear of God must be the first beginning, and as it 
were an ABC or an introduction to all them that shall enter into the very 
true and most fruitful knowledge of holy scriptures. Where as is the fear of 
God, there is (saith he) the keeping of the commandments, and where as is 
the keeping of the commandments, there is the cleansing of the flesh, 
which flesh is a cloud before the soul’s eye, and suffereth it not purely to 
see the beam of the heavenly light. Where as is the cleansing of the flesh, 
there is 


1 furnish: tending to produce bloating or flatulence 

2 inconvenient: disagreeable, inappropriate 

3 stayed: supported 
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tfje tllumtnatton of tfje fjolp gfjod, tfjenbe of aU oure Defies, anb tfje berp 
ipgfjt tofjerbp tfje berptte of fcripturee is feen anb percepueb, 2Dfjts is tfje 
mpnbe anb aimod tfje too?bes of (2^ego?te jjia^tan^ene boctour of tfje grebe 
cfjurcfje of tofjom fapnt Jerome faptfj, tfjat Onto fjps tpme, tfje laten 
cfjurcfje fjati no boater able to be compareb, anb to make an euen matcfje 
tottfj fjtrn, £Cfjerfo?e to conclube tfjts latter parte, euerp man tfjat commetfj 
to tfje reabpnge of tfjts fjolpe boobe ougfjt to b?pnge toitfj fjpm fp?d anb 
fo?mode tfjps feare of almpgfjtpe gobbe, anb tfjen nerte a fp?me anb liable 
purpofe to refo?me fjps atone feife acco?bpnge tfjer Onto, anb fo to contpnue 
p?ocebe, anb p?ofpere frome tpme to tpme, ffjetopnge fjpm feife to be a 
fbber anb frutefull fjerer anb lerner, tofjtcfj pf fje boo, fje ffjall p?oue at tfje 
legtfj toeil able to teacfje, tfjougfj not tottfj fjps moutfj, pet tottfj fjps 
ipupnge anb goob erample, tofjtcfj is fuer tfje mod ipueip, anb effecteoufe 
fo?me anb maner of teacfjpng, l£e tfjat otfjertopfe intermebeletfj tottfj tfjts 
boobe let fjpm be aflureb, tfjat one fje ffjall mabe accompte tfjerfo?e, tofjen 
fje ffjall fjaue fapbe to fjpm as ft ts to?ptten tn tfje ^opfjete Dautb, 
^eccatori btctt beus fee, Glnto tfje ungoblp fapbe 0ob, tofjp boeft tfjou 
p?eacfje mp latoes, anb tabefl mp tedament tn tfjp moutfj: OTfjere as tfjou 
fjated to be refo?meb, anb fjafl cade mp too?bes befjpnbe tfje, OTfjen tfjou 
fatoest a tfjefe, tfjou confentpbed bnto fjpm, anb fjad bene partetaber tottfj 
abuouterers, Cfjou fjad lett tfjp moutfj fpeabe topcbebnes, anb tottfj tfjp 
tonge tfjou fjad fetfo?tfj btfcepte, JDfjou fattest anb fpabest agapnd tfjp 
tyotfjer anb fjad fclaunbereb tfje atone motfjers fonne, JDfjefe tfjpnges fjad 
tfjou bone, * 3 fjeibe mp tong anb p H tfjougtfjed (topcbeblp) tfjat 3 am euen 
fucfje a one as tfjp feife, But 3 topi rep?oue tfje, anb fett before tfje, tfje 
tfjpnges tfjat tfjou fjad bone, £D confpber tfjts, pe tfjat fo?get 0ob led 3 
plucbe pou a toape, anb tfjer be none to beltuer pou, OTfjo fo offeretfj me 
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the illumination of the holy ghost, the end of all our desires, and the very 
light whereby the verity of scriptures is seen and perceived. This is the 
mind and almost the words of Gregory Nazianzen, doctor of the Greek 
Church, of whom saint Jerome saith, that unto his time, the Latin Church 
had no writer able to be compared, and to make an even match with him. 
Therefore to conclude this latter part, every man that cometh to the reading 
of this holy book ought to bring with him first and foremost this fear of 
almighty God, and then next a firm and stable purpose to reform his own 
self according thereunto, and so to continue, proceed, and prosper from 
time to time, showing himself to be a sober and fruitful hearer and learner; 
which, if he do, he shall prove at the length well able to teach, though not 
with his mouth, yet with his living and good example, which is sure the 
most lively and effectuous form and manner of teaching. He that otherwise 
intermeddleth with this book let him be assured that once he shall make 
account therefore, when he shall have said to him as it is written in the 
Prophet David, Peccatori dicit deus &c. Unto the ungodly said God, why dost 
thou preach my laws, and takest my testament in thy mouth? Whereas 
thou hatest to be reformed, and hast cast my words behind thee. When 
thou sawest a thief, thou consentedest unto him, and hast been partaker 
with advouterers 1 . Thou hast let thy mouth speak wickedness, and with thy 
tongue thou hast set forth deceit. Thou sattest and spakest against thy 
brother, and hast slandered thine own mother’s son. These things hast 
thou done, and I held my tongue and thou thoughtest (wickedly) that I am 
even such a one as thyself: But I will reprove thee, and set before thee the 
things that thou hast done. O consider this, ye that forget God lest I pluck 
you away, and there be none to deliver you. Whoso offereth me 


1 advouterers: adulterers 
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tfjahes anti p?apfe fje fjonouretfj me, anti to fjpm tfjat o?t)eretfj fjps 
conuersatton rpgfjt: topll 3 (Ijetoe tfje faluatton of Qottoe, 


CDotJ faue tfje fcpnoe. 
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thanks and praise, he honoureth me, and to him that ordereth his 
conversation right, will I show the salvation of God. 


God save the King. 
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€l 0 frutctefui e$o?tatum, 

to tt>e reading and fenotoirige 

of fjolte Scripture, 


m 


jptto a Cfjrtftta ma tfjere can be notfjtng, eitfjer more neceflarte, 
o? profitable, tfjen tfje fenotolege of fjolte fertpture: fo? afmocfje 
as tn it ts cotetneb (Dobbes true tooa?be fettpng foo?tfj fjts gto?te, 
anti aiib mannes buette, 0nb tfjere ts no truetfj, no? boctrtne neceflarte for 
our (unification « eueriaftpng faluacton, but tfjat is, (o? ntaie be) b?atoen 
out of tfjat fountatne, $ toell of truetfj, therefore as manp as be beftrous 
to entre into tfje rtgfjt $ perfeict toate Onto (Dob, mult appite tfjetr mtnbes to 
fenotoe fjolte fetpture tottfjout tfje tofjtcfje, tfjei can nettfjer fufftetettp fenotoe 
(Dob,«fjts totlle, nettfjer tfjetr office anb buette, 0nb as brtnfee ts pleafaunt 
to tfjem, tfjat be b?te, $ meate to tfjeim tfjat be fjungrte: fo ts tfje reabpng, 
fjearpng, fearcfjpng, % ftubtpng of fjolte fertpture, to tfjem tfjat be beftrous 
to fenotoe (Dob, o? tfjemielfes, ? to booe fjts totlle, 0nb tfjetr ftomacfjes 
oneip, to lotfj « abfjo?re tfje fjeauenlte fenotolege anb foobe of (Dobbes 
tooo?be, tfjat be (b b?ouneb in too?IbeIte Parities, tfjat tfjei neitfjer fauour 
(Dob, no? anp gobltnefle: fo? tfjat ts tfje caufe tofjp tfjet beltre ibcfje Parities, 
ratfjer tfje tfje true fenotolege of (Dob, 0s tfjet tfjat are fiefee of an ague 
tofjatibeuer tfjet eate o? b?tnfee (tfjougfj tt be neuer fo pieasaunt) pet tt ts as 
bitter to tfjem, as too?metooobe, not fo? tfje bttternefle of tfje meate, but fo? 
tfje co?rupte, ? bitter fjumour, tfjat ts in tfjetr oton toungue % moutfje: euen 
fo ts tfje (toetenefle of (Dobbes tooo?be, bitter, not of tt ielf, but onelp Onto 
tfjem, tfjat fjaue tfjetr mtnbes co?rupteb 
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A FRUITFUL EXHORTATION 

to the Reading and Knowledge 

of Holy Scripture. 


UNTO a Christian man there can be nothing either more necessary or 
profitable, than the knowledge of holy Scripture, forasmuch as in it is 
contained God’s true word, setting forth his glory, and also man’s duty. And 
there is no truth nor doctrine necessary for our justification and everlasting 
salvation, but that is (or may be) drawn out of that fountain and well of 
truth. Therefore as many as be desirous to enter into the right and perfect 
way unto God, must apply their minds to know holy Scripture, without the 
which, they can neither sufficiently know God and his will, neither their 
office and duty. And as drink is pleasant to them that be dry, and meat to 
them that be hungry: so is the reading, hearing, searching, and studying of 
holy Scripture, to them that be desirous to know God or themselves, and to 
do his will. And their stomachs only, to loathe and abhor the heavenly 
knowledge and food of God’s word, that be so drowned in worldly vanities, 
that they neither favour God, nor any godliness: for that is the cause why 
they desire such vanities, rather then the true knowledge of God. As they 
that are sick of an ague, whatsoever they eat or drink (though it be never so 
pleasant) yet it is as bitter to them as wormwood, not for the bitterness of 
the meat, but for the corrupt and bitter humour that is in their own tongue 
and mouth: even so is the sweetness of God’s word bitter, not of itself, but 
only unto them that have their minds corrupted 


34 



toitfj log cuftome of (irate, f loue of tfjts too?lbe, £Efjerefo?e fo?fabpns tfje 
corrupt tutJQement of carnal men, tofjtcfje care not, but fa? tfjetr carcaife, 
leat 60 reuerentlp fjeare, $ real* fjolie Scriptures, tofjicfje is tfje foobe of tfje 
ibulle, Heat bs btltsentlp fearcfje fo? tfje toelle of life, tn tfje bobes of tfje 
neto i olbe teftament, ant> not run to tfje fttnbpns pobbles of mennes 
trabtetons, btutfeb bp mannes tmastnacto, fo? our iuftiftcatton 9 faluacion, 
ifor in fjolie fertpture is fullp contetneb, tofjat toe ouflfjt to booe, anb tofjat 
to efcfjetoe, tofjat to beieue, tofjat to loue, anb tofjat to loobe fo? at (Dobbes 
fjanbes at lenstfj. 3n tfjefe boobes toee ifjall ftnbe tfje fatfjer, from tofjom, 
tfje (bonne, bp tofjo, anb tfje fjolie Qfjoft, in tofjom, all tfjtnses fjaue tfjetr 
bepng anb conferuacton, anb tfjefe tfj?ee perfones, to bee but one (Dob, 9 one 
fubftaunce, 3n tfjefe boobs toe male learne to bnotoe our felues, fjoto bile 
anb miferable toe be, anb alio to bnotoe sob, fjoto soob fje is fjimfelf, anb 
fjoto fje communicatetfj fjis soobneffe unto us, anb to al creatures, Me 
maie learne alio in tfjefe boobes, to bnotoe (Dobbes toil! anb pleafure, 
afmucfj as (fo? tfjts p?e(et time) is conuentent fo? bs to bnotoe, #nb (as tfje 
sreate clerbe, anb soblie p?eacfjer fatnete 3f)o Cfj?pibftome faietfj) 
tofjatfoeuer is requireb to faluacion of man, is fullp conteineb in tfje 
fertpture of (Dob, l£e tfjat is tsno?aunt, maie tfjere learne anb fjaue 
bnotolese: fje tfjat is fjarbe fjarteb, anb an obftinate ftnner, ifjall tfjere ftnbe 
eternall to?mentes (p?epareb of (Dobbes tuftice) to mabe fjtm afrateb, anb 
to molltfte fjtm, l£e tfjat ts opp?eifeb tottfj mtferte tn tfjts too?ibe, ifjall tfjere 
ftnbe relief tn tfje p?omtfes of eternal life, to fjts sreate confolacton anb 
coumfo?te, l£e tfjat ts tooubeb (bp tfje beutll) unto beatfj ifjall ftnbe tfjere 
Spebectne, tofjerebp fje mate be refto?eb asatn unto fjealtfj, 3f it ifjall 
require to teacfje anp truetfj, 0 ? rep?oue falie boctrtne, to rebube anp btee, 
to commenbe anp bertue, to sebe soob counfaill, to coumfo?t, 0 ? to erfjo?t, 0 ? 
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with long custom of sin and love of this world. Therefore forsaking the 
corrupt judgement of carnal men, which care not but for their carcase: let 
us reverently hear and read holy Scriptures, which is the food of the soul. 
Let us diligently search for the well of life in the books of the New and Old 
Testament, and not run to the stinking puddles of men’s traditions (devised 
by man’s imagination) for our justification and salvation. For in holy 
Scripture is fully contained what we ought to do, and what to eschew; what 
to believe, what to love, and what to look for at God’s hands at length. In 
these Books we shall finde the Father from whom, the Son by whom, and 
the Holy Ghost in whom all things have their being and conservation, and 
these three persons to be but one God, and one substance. In these books 
we may learn to know ourselves, how vile and miserable we be, and also to 
know God, how good he is himself, and how he communicateth his 
goodness unto us and to all creatures. We may learn also in these books to 
know God’s will and pleasure, as much as (for this present time) is 
convenient 1 for us to know. And (as the great clerk and godly preacher 
Saint John Chrysostom saith) whatsoever is required to the salvation of 
man, is fully contained in the Scripture of God. He that is ignorant, may 
there learn and have knowledge. He that is hard hearted, and an obstinate 
sinner, shall there find everlasting torments (prepared of God’s justice) to 
make him afraid, and to mollify him. He that is oppressed with misery in 
this world, shall there find relief in the promises of eternal life, to his great 
consolation and comfort. He that is wounded (by the Devil) unto death 
shall find there medicine whereby he may be restored again unto health. If 
it shall require to teach any truth, or reprove false doctrine, to rebuke any 
vice, to commend any virtue, to give good counsel, to comfort or to exhort, 
or 


1 


convenient: agreeable, appropriate 
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to booe anp otfjer tfjtng, requtfite fo? our faluacton, aU tfjofe ttjtngejs, (fatetfj 
fatnct Cfj?pfoftome) toe mate learne pletifullp of tfje fcrtpture, JCfjere to 
(fatetfj ‘Fulgentius ) abunbauntlp enougfj, botfje fo? men to eate, anb cfjtlbren 
to fuche, SCfjere to, tofjatfoeuer to conuentente fo? all ages, ant) fo? all 
begrees, ant> fo?tes of menne, 2D&eft bohes tfjerfo?e ougfjt to be mocfje tn our 
fjanbes, tn our ptes, tn our eares, tn our moutfjee, but mode of aU tn our 
partes, JFor tfje fcrtpture of 0ob is tfje fjeauettlte meate of our foulles, tfje 
fjearpng $ beppng of tt mahetfj fto blefleb, fancttftetfj fto, anb mahetfj bs 
fjolte, it couertetfj our soulles: tt to a Itgfjt lanterne to our feete: tt is a Cure, 
a conftant, anb a perpetuall tnftrument of faluacton, tt geuetfj totfebome to 
tfje fjumble anb lotodte fjartes: tt coumfo?tetfj, mahetfj glab, cfjeretfj anb 
cfjertf|jetlj our confctence: tt is a mo?e ercellet tetoell o? treafure, tfjen anp 
golbe o? precious (tone: 3t to mo?e stoeter then l^onte, o? fjonte combe: it is 
calleb tfje belt parte, tfje tofjtcfje sparte btb cfjoufe, for tt fjatfj tn tt, 
euerlaltpng coufo?t. SEfje tooojbea of fjolte fcrtpture be calleb tooo?bes of 
euerlaftpng life: fo? tfjet be <M>bes tnftrument, o?betneb fo? tfje fame 
purpofe, XTfjet fjaue potoer to couert tfjtougf) gobbet p?omtfe, anb tfjet be 
effectuall, though gobbes afltftence, anb (bepng recetueb tn a fattfjfull 
fjart) tfjet fjaue euer an fjeauettlte fptrttuall tooo?hing tn tfjem, tfjet are 
ituelte, quiche, anb mtgfjtte tn operation, anb ffjarper then anp tt ebgeb 
ftoorbe, anb entretfj though, euen bnto tfje btutbpng a funb?e of tfje foulle 
anb tfje fptrtte, of tfje totnctes anb tfje marrotoe, C&tfte calletfj fjtm a totfe 
butlber, that builbetfj bpon fjto too?be, bpon fjto fure anb fubftanctall 
founbacto, Bp tfjto toojbe of gob, toe ffjalbe tubgeb: fo? tfje too:be that 3 
fpeahe (fattfj C&tft) is tt p‘ ffjal tubge tn tfje laft bate, l$e tfjat hepetfj tfje 
tooo?be of C&tft, is p?omtfeb tfje loue % fauour of gob, « tfjat fje ffjalbe tfje 
manfton place, o? teple of tfje bleffeb Crtnttte. MXjis too?be, tofjofoeuer is 
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to do any other thing requisite for our salvation, all those things (saith 
Saint Chrysostom) we may learn plentifully of the Scripture. There is (saith 
Fulgentius) abundantly enough, both for men to eat, and children to suck. 
There is, whatsoever is convenient 1 for all ages, and for all degrees and 
sorts of men. These Books therefore ought to be much in our hands, in our 
eyes, in our ears, in our mouths, but most of all in our hearts. For the 
Scripture of God is the heavenly meat of our souls, the hearing and 
keeping of it maketh us blessed, sanctifieth us, and maketh us holy, it 
converteth our souls; it is a light lantern to our feet; it is a sure, a constant, 
and a perpetual instrument of salvation, it giveth wisdom to the humble 
and lowly hearts; it comforteth, maketh glad, cheereth, and cherisheth our 
conscience: it is a more excellent jewell or treasure, than any gold or 
precious stone; it is more sweet than honey, or honeycomb; it is called the 
best part, which Mary did choose, for it hath in it perpetual comfort. The 
words of holy Scripture be called words of everlasting life: for they be God’s 
instrument, ordained for the same purpose. They have power to convert 
through God’s promise, and they be effectual through God’s assistance, 
and (being received in a faithful heart) they have ever an heavenly spiritual 
working in them: they are lively, quick, and mighty in operation, and 
sharper than any two-edged sword, and entereth through, even unto the 
dividing asunder of the soul and the spirit, of the joints and the marrow. 
Christ calleth him a wise builder, that buildeth upon his word, upon his 
sure and substantial foundation. By this word of God, we shall be judged: 
for the word that I speak (saith Christ) is it, that shall judge in the last day. 
He that keepeth the word of Christ, is promised the love and favour of God, 
and that he shall be the mansion place or temple of the blessed Trinity. 

This word, whosoever is 


1 


convenient: agreeable, appropriate 
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biligent to reab ,1 in fjis fjarte to p?int p £ fje reabetfj, tfje great affection to 
tfje traflto?ie tinges of tfjis too?lbe, fljalbe minilfjeb in fjim, anb tfje great 
belire of fjeauenlp tfjinges (tfjat be tfjerin p?omifeb of (Dob) ifjall encreafe in 
fjim, #nb tfjere is noting, tfjat fo mucfje eftabliifjetfj our faitfje, anb truft in 
(Dob, tfjat lb mocfje conferuetfj Innocencle, anb purenefle of tfje fjarte, anb 
alfo of outinarb goblte life anb conuerfacton, as continuail reabpng anb 
mebitacion of (Dobbes tooo?be, ifo? tfjat tfjing, tofjicfje (bp perpetuall bfe of 
reabpng of fjolie feripture, anb biligente fearcfjpng of tfje fame) is bepelp 
p?inteb, anb grauen in tfje fjarte, at lengtfj tournetfj almofte into nature, 
0nb mo?eouer, tfje effecte anb bertue of gobbes tooo?be, is to illuminate tfje 
igno?aunt, ? to geue mo?e ligfjt Onto tfje tfjat faitfjfullp anb biligentlp reab 
it, to coumfo?t tfjeir fjartes, anb to encourage tfjem to perfourme tfjat, 
tofjicfje of (Dob is commaunbeb, 3t teacfjetfj paciece in ail abuerfitie, in 
p?oiperitie, fjublenefle: tofjat fjonour is bue Unto (Dob, tofjat mercie anb 
cfjaritie to our neighbor. 3t geuetfj goob counfaill in all boubtfull tfjinges, 
3t ifjetoetfj of tofjom inee ifjall loolse fo? aibe anb fjelpe in all perilles, anb 
tfjat (Dob is tfje onelp geuer of bicto?ie, in all battailes anb teptacions of 
our enemies, bobilp anb gfjofteip, #nb in reabpng of (Dobbes tooo?be, fje 
moolte p?ofitetfj not altoaies, tfjat is mode reabie in tournpng of tfje boolse, 
o? in faipng of it toitfjout tfje boobe, but fje tfjat is tourneb into it, tfjat is 
mode infpireb toitfj tfje fjolie gfjofte, mode in fjis fjarte anb life altreb anb 
tranifourmeb into tfjat tfjing, tofjicfj fje reabetfj: fje tfjat is baielp lefle anb 
lefle p?oub, lefle irefull, lefle couetous, anb lefle befirous of too?lbelie anb 
bain pleafures: fje tfjat bailp (fo?fabpng fjis olbe bicious life) encrealetfj in 
bertue mo?e anb mo?e, #nb to bee Ifjorte, tfjere is 
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diligent to read, and in his heart to print that he readeth, the great affection 
to the transitory things of this world, shall be minished 1 in him, and the 
great desire of heavenly things (that be therein promised of God) shall 
increase in him. And there is nothing that so much establisheth our faith 
and trust in God, that so much conserveth innocence and pureness of the 
heart, and also of outward godly life and conversation, as continual reading 
and meditation of God’s word. For that thing, which (by perpetual use of 
reading of holy scripture, and diligent searching of the same) is deeply 
printed and graven in the heart, at length turneth almost into nature. And 
moreover, the effect and virtue of God’s word is, to illuminate the ignorant, 
and to give more light unto them that faithfully and diligently read it, to 
comfort their hearts, and to encourage them to perform that which of God 
is commanded. It teacheth patience in all adversity; in prosperity, 
humbleness: what honour is due unto God, what mercy and charity to our 
neighbor. It giveth good counsel in all doubtful things. It showeth of whom 
we shall look for aid and help in all perils, and that God is the only giver of 
victory, in all battles and temptations of our enemies, bodily and ghostly. 
And in reading of God’s word, he most profiteth not always, that is most 
ready in turning of the book, or in saying of it without the book, but he that 
is turned into it, that is most inspired with the holy Ghost, most in his 
heart and life altered and transformed into that thing which he readeth: he 
that is daily less and less proud, less ireful 2 , less covetous, and less desirous 
of worldly and vain pleasures: he that daily (forsaking his old vicious life) 
increaseth in virtue more and more. And to be short, there is 


1 minished: diminished, lessened 

2 ireful: angry, wrathful 
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notfjtng, tfjat mo?e mainteinetfj goblinefle of tfje rntnbe, anb erpelletfj 
bngobltneffe, tfjen booetfj tfje conttnuall treating, or fjearpng of (Dobbes 
too?be, tf it be totgneb Uiitfj a goblte rntnbe, ant> a goob affeccto, to Isnotoe 
anti folotoe (Dobbes totll, iro? toitfjout a ftngle pte, pure entent anb goob 
rntnbe, notfjuiQ ts allotoeb fo? goob before (Dob, #nb on tfje otfjer ftbe, 
notfjuiQ mo?e obfcuretfj Cfgtft, anb tfje glo?te of (Dob, no? tnbucetfj mo?e 
bltnbnefle, anb all Ittnbes of btces, tfjen booetfj tfje tgno?aunce of (Dobbes 
tooo?be. 


C SCfje feconb parte of tfje £>er- 
mone of tfje fjolte fcrtpture, 

jjj tfje ftrft parte of tfjts fjomelte tofjtcfj erfjo?tetfj to tfje Isnotoelege of fjolte 
fcrtpture, boas beclareb, tofjerefo?e tfje fenotoelege of tfje fame is neceffarte 
anb profitable to al mi 3nb tfjat bp tfje true Isnotoelege anb bnberftabpng 
of fcrtpture, tfje mode neceffarte potnctes of our buette totoarbes (Dob anb 
our neigfjboures, are alfo Isnotoen, jjioto as concernpng tfje fame matter, 
pou ffjail fjeare tofjat folotoetfj. 

3f toe profeffe Cfj?tft, tofjp be toe not affjameb to be tgno?aut in fjts 
boctrtne? £>epng tfjat euerp man ts affjameb to be ignorant tn tfjat learning 
tofjtcfj fje profefletfj, JDfjat man ts aifjameb to be calleb a ^fjtlolbpfjer, 
tofjtcfje reabetfj not tfje bolses of ifjtlofopfjte, $ to be calleb a latoter, 
0ftronomer, o? a Pfjtftcioit, tfjat is tgno?aut in tfje bolses of latoe, 
0ftronomte,«fsfjtftclse, jjioto can anp man tfjen sap tfjat fje profefletfj 
Cfj?tft, anb fjts religion, tf fje totll not applte fjtmfelfe (as ferfoo?tfj as fje 
can o? mate conuentetlp) to reab «fjeare, anb fo to hnotoe tfje boltes of 
Cfj?tftes (Dofpell ? boctrtne? 5Utfjougfj otfjer fctences be goob, anb to be 
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nothing that more maintaineth godliness of the mind, and expelleth 
ungodliness, than doth the continual reading or hearing of God’s word, if it 
be joined with a godly mind, and a good affection, to know and follow 
God’s will. For without a single eye, pure intent, and good mind, nothing is 
allowed for good before God. And on the other side, nothing more 
obscureth Christ, and the glory of God, nor induceth more blindness, and 
all kinds of vices, than doth the ignorance of God’s word. 

The Second Part of the Sermon 
of the Holy Scripture. 

In the first part of this homily, which exhorteth to the knowledge of holy 
Scripture, was declared wherefore the knowledge of the same is necessary 
and profitable to all men, and that by the true knowledge and 
understanding of Scripture, the most necessary points of our duty towards 
God and our neighbours are also known. Now as concerning the same 
matter, you shall hear what followeth. 

If we profess Christ, why be we not ashamed to be ignorant in his 
doctrine? Seeing that every man is ashamed to be ignorant in that learning 
which he professeth. That man is ashamed to be called a Philosopher, 
which readeth not the books of Philosophy, and to be called a Lawyer, 
Astronomer, or a Physician, that is ignorant in the books of Law, 
Astronomy, and Physic. Now can any man then say that he professeth 
Christ and his religion, if he will not apply himself (as far forth as he can or 
may conveniently 1 ) to read and hear, and so to know the books of Christ’s 
Gospel and doctrine? Although other sciences be good, and to be 


1 


conveniently: agreeably, appropriately 
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iearneb, prt no man can t>ente 3 but tfjis is tfje cfjief, ant) paifetfj aii otfjer 
incomparabip, Mfjat ercufe QjaU toee therefore make (at tfje iaft bate 
before Cfj?tft) tfjat beiite to reab o? fjeare menes pfjantaftes anb inuenctos, 
ntoie tfjen fjts mode fjoite gospeii, 9 toiii ftnbe no time to boo tfjat, tofjtcfje 
cfjiefip (aboue all tfjtnges) toee ifjouib boe,«toil ratfjer reab otfjer twinges, 
tfjen tfjat, fo? tfje tofjtcfje toe ougfjt ratfjer to leaue reabpng of al otfjer 
tfjtnges? Ilet bs tfjerefo?e appite our feiues, as ferfoo?tfje as toe can fjaue 
time 9 feasure to itnotoe (Sobbes tooo?be, bp btitgent fjeartng anb reabpng 
tfjerof, as manp as p?ofeife <M>, anb fjaue fattfje anb truft tn fjtm, But tfjet 
tfjat fjaue no goob affection to ©obbes toooibe (to coioure tfjis tfjeir faulte) 
allege commonip ttooo bain anb feigneb ejxufes, £>ome goe aboute to ercufe 
tfjetm, bp tfjeir atone fratinefle anb fearefuinefle, fatpng: tfjat tfjet bare not 
reab fjoite Scripture, lead tfj?ougfj tfjeir tgno?auce, tfjet ifjouib fai into anp 
errour, £Dtfjer pretenbe, tfjat tfje btfftcuitte to bnberftanbe it, anb tfje 
fjarbnefle tfjerof ts fo great, tfjat it ts mete to be reab onelp of cierltes anb 
learneb mi 0s toucfjpng tfje ftrft, tgno?aunce of gobbes tooo?be, ts tfje 
caufe of aii errour: as Cfj?tfte fjtmfeife afftrmeb to tfje £>abbuces, fatpng: 
tfjat tfjet erreb, becaufe tfjet hnetoe not tfje Scripture, i£oto ifjouib tfjet tfjen 
efcfjetoe errour, tfjat toil be ftti tgno?aut? 0nb fjoto ifjouib tfjet come out of 
tgno?auce, tfjat toil not reab no? fjeare tfjat tfjtng, tofjtcfje ifjouib geue tfjetm 
itnotoeiege? l$t p‘ noto fjatfj mofte itnotoeiege, toas at tfje ftrft tgnoraut, 
pet fje fa?bare not to reab, fo? feare fje ifjouib faii into errour: but fje 
btitgentlp reab, ieaft fje ifjouib remain in igno?aunce, anb tfj?ougfj 
tgno?aunce, tn error, 

0nb if pou toil! not itnotoe tfje truetfj of gob, (a tfjtng mofte neceifarte 
fo? pou) ieaft pou fai into errour: bp tfje fame reaibn pou mate tfjen lie 
ftiii, anb neuer go, ieaft (if pou goe) pou faii tn tfje mtre, no? eate anp goob 
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learned, yet no man can deny, but this is the chief, and passeth all other 
incomparably. What excuse shall we therefore make (at the last day before 
Christ) that delight to read or hear men’s fantasies and inventions, more 
than his most holy Gospel, and will find no time to do that which chiefly 
(above all things) we should do, and will rather read other things than that, 
for the which we ought rather to leave reading of all other things? Let us 
therefore apply ourselves, as far forth as we can have time and leisure, to 
know God’s word, by diligent hearing and reading thereof, as many as 
profess God, and have faith and trust in him. But they that have no good 
affection to God’s word (to colour this their fault) allege commonly two 
vain and feigned excuses. Some go about to excuse them by their own 
frailness and fearfulness, saying that they dare not read holy Scripture, lest 
through their ignorance, they should fall into any error. Other pretend that 
the difficulty to understand it, and the hardness thereof is so great, that it is 
meet to be read only of Clerks and learned men. As touching the first: 
Ignorance of God’s word is the cause of all error, as Christ himself affirmed 
to the Sadducees, saying that they erred, because they knew not the 
Scripture. How should they then eschew error, that will be still ignorant? 
And how should they come out of ignorance, that will not read nor hear 
that thing which should give them knowledge? He that now hath most 
knowledge, was at the first ignorant, yet he forbore not to read, for fear he 
should fall into error; but he diligently read, lest he should remain in 
ignorance, and through ignorance in error. 

And if you will not know the truth of God (a thing most necessary for 
you) lest you fall into error, by the same reason you may then lie still, and 
never go, lest (if you go) you fall in the mire: nor eat any good 
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meate, lead pou tahe a furfette, no? folne pour co?ne, no? labour tn pour 
occupation, no? bfe pour mercfjanbtfe, fo? feare pou loft pour ftbe, pour 
labour, pour ftoche, anb lb bp tfjat reafon, tt Ifjoulb be bell fo? pou to Hue 
tblp, anb ncuer to take tn fjanbe to boor anp maner of goob tfjtng, lead 
perabuenture some eutll tfjtng mate cfjaunce tfjerof. #nb tf pou be afrateb 
to falle Into errour, bp reabpng of fjolte Scripture: 3 fljall Ifjelne pou, fjoln 
pou mate reab it luxtfjout baunger of errour. Keab it fjumblp iuttfj a 
meehe anb a lolnelp fjeart, to tfje Intent pou mate glo?tfte 0ob, anb not 
pour felfe, luxtfj tfje hnolnelege of ft: anb reab it not Inttfjout batlp p?aptng 
to gob tfjat fje Inoulb btrecte pour reabpng to goob effecte, « take Upon pou 
to erpoune it no foo?tfjer tfjen pou can platnlp bnberltanbe it. iFo? (as 
£>aincte 0ugufttne satetfj) tfje hnolnelege of fjolte Scripture, ts a great, 
large, anb a fjtgfj palace, but tfje boo?e 1 s berp lolne: fo tfjat tfje fjtgfj anb 
arrogant manne, cannot run tn, but fje mult ttoupe lolne: anb fjumble 
fjtmfelf, tfjat Ifjal entre Into It. ^refumptton anb arrogancte, 10 tfje motfjer 
of all errour: anb fjumtlttte neebetfj to feare no errour, fo? fjumtittte Inti on 
Ip ftarcfje to hnolne tfje truetfj, It Intll fearcfje, anb Intll conferee one place 
Inttfj anotfjer: anb Infjere tt cannot ftnbe tfje ftnee, It Intll p?ate, tt Inti 
enquire of otfjer tfjat hnolne anb Inti not p?efumpteoullp * ralfjeip beftne 
anp tfjtng, Infjtcfje tt hnolnetfj not, 2Dfjerefo?e, tfje fjumble manne mate 
jsearcfje anp truetfj bolbelp tn tfje Scripture, Inttfjout anp baunger of 
errour, #nb tf fje bee tgno?aunt, fje ougfjt tfje more to reabe, anb to ftarcfj 
fjolte Scripture, to bring fjtm out of tgno?aunce, 3 sate not nate, but a man 
mate profpere, Inttfj onelp fjearpng, but fje mate mocfje mo?e p?olpere, Inttfj 
botfje fjearpng anb reabpng, SDfjts fjaue 3 sateb, as toucfjpng tfje feare to 
reab, tfi?ougfj tgno?aunce of tfje perfone, #nb concernpng tfje btfftcultte of 
Scripture, fje tfjat ts fo Ineahe, tfjat fje ts not fjable to broohe Itronge meate: 
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meat, lest you take a surfeit, nor sow your corn, nor labour in your 
occupation, nor use your merchandise, for fear you lose your seed, your 
labour, your stock, and so by that reason, it should be best for you to live 
idly, and never to take in hand to do any manner of good thing, lest 
peradventure 1 some evil thing may chance thereof. And if you be afraid to 
fall into error, by reading of holy Scripture: I shall shew you how you may 
read it without danger of error. Read it humbly with a meek and lowly 
heart, to the intent you may glorify God, and not yourself, with the 
knowledge of it: and read it not without daily praying to God, that he would 
direct your reading to good effect: and take upon you to expound it no 
further, then you can plainly understand it. For (as Saint Augustine saith) 
the knowledge of holy Scripture, is a great, large, and a high palace, but the 
door is very low, so that the high and arrogant man cannot run in: but he 
must stoop low, and humble himself, that shall enter into it. Presumption 
and arrogance is the mother of all error: and humility needeth to fear no 
error. For humility will only search to know the truth, it will search, and 
will confer one place with another, and where it cannot find the sense, it 
will pray, it will enquire of others that know, and will not presumptuously 
and rashly define anything, which it knoweth not. Therefore the humble 
man may search any truth boldly in the Scripture, without any danger of 
error. And if he be ignorant, he ought the more to read and to search holy 
Scripture, to bring him out of ignorance. I say not nay, but a man may 
prosper with only hearing, but he may much more prosper, with both 
hearing and reading. This have I said, as touching the fear to read, through 
ignorance of the person. And concerning the difficulty of Scripture, he that 
is so weak that he is not able to brook strong meat, 


1 


peradventure: perhaps 
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pet he mate fuclte tfje iboeete ant) tenber millte, ant) btfferre the refte, bntil 
he boare ftronger, ant) come to mo?e fenoboelege, iFo? (Sot) recetueth the 
learneb ant) bnlearneb, ant) cafteth aboate none, but is tnbtfferent bnto al. 
0nb tfje Scripture is full, aiboell of lotoe bailies, platne boates, ant) ealte 
fo? euerp manne to bfe, ant) to buallte tn: as alfo of high htUes ant) 
moutatnes, infjtcfj feboe ntenne can afcenbe bnto, 0nb buhofoeuer puetb fjis 
mtnbe to fjolte Scriptures, botth biltgent ftubte, ant) feruent befire, it cannot 
be (sateth Saincte 3fhon <£h?pfoftome) tfjat he Qjoulb bee beftttute of fjelpe, 
ifor either (S£D2D jftlmtghtie in til fenbe htm fome (Soblte Doctour to 
tnftructe butt, as he tub to tnftructe (Sunucfjus, a noble man of (Etfjtope, 
anb th?eafaurer Onto £utene Canbace, bubo haupng a great affection to 
reab tfje Scripture (although he bnberftobe tt not) pet fo? the beftre that he 
hab Onto (Sobbes buoo?be, (Sob Cent fjis #poftIe Philippe, to beclare Unto 
htm the true fenie of the Scripture, that he reabbe: o? elles, tf boe laclte a 
learneb man to tnftructe«teache bs, pet (Sob htm felfe from aboue, botll 
geue light bnto our mtnbes,«teache bs thofe thtnges buhtch are neceflarte 
fo? bs, anb buhertn bue be ignopaunt, #nb tn an other place, <Sh?pfoftome 
sateth: that mannes humatne«boo?IbeIte totfebome o? fctence, neebeth not 
to the bnberftanbpng of fertpture, but the reuelacton of the holte (Shofte, 
buho tniptreth the true fenie bnto the, that btrith humiiitie $ btltgece booe 
iearche therefore, I)e that aftteth, ihal haue,«he that felteth ftjal ftnbe, anb 
he that Itnoclteth, ihal haue the bo?e open, 3f bue reabe ones, tbotfe, o? th?tfe, 
anb bnberftanbe not: Heat bs not ceaife fo, but fttl continue reabpng, 
p?atpng, afttpng of other, anb ib bp fttll Itnocltpng (at the laft) the boo?e 
ihalbe openeb, (as Satncte 0ugufttne sateth.) Although manp thtnges in 
the Scripture bee fpolsen in obfeure mtftertes, pet there is nothing ipofeen 
bnber barite mtftertes, tn one place, but the felfe fame thing tn other places, 
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yet he may suck the sweet and tender milk, and defer the rest, until he wax 1 
stronger, and come to more knowledge. For God receiveth the learned and 
unlearned, and casteth away none, but is indifferent 2 unto all. And the 
Scripture is full, as well of low valleys, plain ways, and easy for every man 
to use, and to walk in: as also of high hills and mountains, which few men 
can ascend unto. 

And whosoever giveth his mind to holy Scriptures, with diligent study 
and fervent desire, it can not be (saith Saint Chrysostom) that he should be 
destitute of help. For either God Almighty will send him some godly 
doctor, to instruct him, as he did to instruct Eunuchus, a noble man of 
Ethiopia, and Treasurer unto Queen Candace, who having a great affection 
to read the Scripture (although he understood it not) yet for the desire that 
he had unto God’s word, God sent his Apostle Philip to declare unto him 
the true sense of the Scripture that he read: or else, if we lack a learned 
man to instruct and teach us, yet God himself from above, will give light 
unto our minds, and teach us those things which are necessary for us, and 
wherein we be ignorant. And in another place Chrysostom saith, that 
man’s humane and worldly wisdom or science, needeth not to the 
understanding of Scripture, but the revelation of the Holy Ghost, who 
inspireth the true sense unto them, that with humility and diligence do 
search therefore. He that asketh, shall have, and he that seeketh shall find, 
and he that knocketh, shall have the door open. If we read once, twice, or 
thrice, and understand not, let us not cease so, but still continue reading, 
praying, asking of other, and so by still knocking (at the last) the door shall 
be opened (as Saint Augustine saith). Although many things in the 
Scripture be spoken in obscure mysteries, yet there is nothing spoken 
under dark mysteries in one place, but the self-same thing in other places 
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indifferent: in this usage, even-handed, nonpartisan 
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ts fpohen mo?e famtliareiy anb platneiy, to tfje capacitie botfje of iearneb 
anb bniearneb, #nb tfjofe tenses tn tfje Scripture tfjat bee platne to 
bnberftanbe, anb neceifarie fo? saiuacton, euery mannes buetie ts to learne 
tfjem, to p?tnte tfjem tn memo?te, anb effectually to ererctfe tfjetm, #nb as 
fo? tfje obfcure mifteries, to bee contenteb to bee tgno?aunt tn tfjem, bnttll 
ibcfje time as tt (fjal pieafe 0£D2D, to open tfjofe tfjtnges bnto fjtrn, 3n tfje 
meane feafon, tf fje laclse eitfjer aptenefle, o? opo?tunttie, 0ob toil not 
impute tt to fjts folte: but yet tt befjouetfj not, tfjat socfje as be apte, (fjoulb 
iette aftbe reabyng, becaufe (bme otfjer be bnapte to reab: neuertfjelefle, fo? 
tfje btfftcultte of (bcfje places, tfje reabyng of tfje tofjole, ougfjt not to be Cette 
aparte, 0nb briefly to conclube (as £>, ^ugufttne satetfj) by tfje Scripture, 
all menne bee amenbeb: toeafee menne bee ftrengtfjneb, anb ftrong menne be 
coumfo?teb, £>o tfjat furely, none be enemies to tfje reabyng of 0obbes 
iuootbe, but focfje as ettfjer be fo tgno?aunt, tfjat tfjet hnotoe not fjoto 
tofjoifome a tfjing it ts, o? eUes bee fo ftclse, tfjat tfjet fjate tfje mode 
countable mebtctne, tfjat ifjoulb fjeaie tfjetm: £D? fo bngoblte, tfjat tfjet 
tooulb totifje tfje people, fttl to continue in bltnbenefle anb tgno?aunce of 
0ob, 

Cfjus toe fjaue brtefely toucfjeb fome parte of tfje commobtttes of 
0obbes fjolte tooo?be, tofjtcfje ts one of 0obbes cfjtef anb p?tnctpall 
benefetctes, geuen $ beclareb to manhtnbe fjere in eartfj, 3Let bs tfjalse 0ob 
fjarteiy, fo? tfjts fjts great anb fpectal gtfte, beneficial fauour, anb fatfjerite 
p?outbence, Heat bs be glab to reuiue tfjts precious gifte, of our fjeauenlte 
fatfjer. Heat bs fjeare, reab, anb itnotoe tfjefe fjoite rules, 3ntuncttones, anb 
(tatutes of our Cfj?ifttan religion, anb bpon tfjat toee fjaue mabe p?ofeifion 
to 0ob at our Bapttsme, Heat bs tottfj feare anb reuerence late bp (tn tfje 
cfjefte of our fjartes) tfjefe neceflarte anb frutcteful Heifones, Heat bs 
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is spoken more familiarly and plainly, to the capacity both of learned and 
unlearned. And those things in the Scripture that be plain to understand, 
and necessary for salvation, every man’s duty is to learn them, to print 
them in memory, and effectually to exercise them. And as for the obscure 
mysteries, to be contented to be ignorant in them, until such time as it 
shall please God to open those things unto him. In the mean season, if he 
lack either aptness or opportunity, God will not impute it to his folly: but 
yet it behoveth not, that such as be apt, should set aside reading, because 
some other be unapt to read: nevertheless, for the difficulty of such places, 
the reading of the whole ought not to be set apart. And briefly to conclude, 
(as Saint Augustine saith) by the Scripture, all men be amended, weak men 
be strengthened, and strong men be comforted. So that surely, none be 
enemies to the reading of God’s word, but such as either be so ignorant, 
that they know not how wholesome a thing it is: or else be so sick, that they 
hate the most comfortable medicine that should heale them: or so ungodly, 
that they would wish the people still to continue in blindness and 
ignorance of God. 

Thus we have briefly touched some part of the commodities of God’s 
holy word, which is one of God’s chief and principal benefits, given and 
declared to mankind here in earth. Let us thank God heartily, for this his 
great and special gift, beneficial favor, and fatherly providence. Let us be 
glad to revive this precious gift of our heavenly Father. Let us hear, read, 
and know these holy rules, injunctions, and statutes of our Christian 
religion, and upon that we have made profession to God at our baptism. 

Let us with fear and reverence lay up (in the chest of our hearts) these 
necessary and fruitful lessons. Let us 
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nigfjte ant) Pate muse, anti fjaue ntePttatton anti contemplation tn tfjetm, 
llet Ps ruminate, $ (as tt toere) cfjetoe tfje cutitie, tfjat toe mate fjaue tfje 
Itoeete teufe, iptrttuall effecte, marrotoe, fjonte, kernel, tall, coumforte« 
confolatton of tfjetm, neat Ps ftatgfje, qutete, ant* certtfte our confctences 
tottfj tfje mode infallible certatntte, truetfj, anP perpetual afluraunce of 
tfjetm, neat Ps prate to (SoP (tfje onelp auctfjour of tfjefe fjeauenlte 
mePitationes) tfjat toee mate fpealte, tfjtnlse, beleue, itue anP Peparte fjens, 
accorPpng to tfje tofjolibme Poctrtne, anP Pertttes of tfjetm, #nP bp tfjat 
meanes, in tfjis toorlPe toee ifjaU fjaue dDoPPes protection, fauour, $ grace 
tottfj tfje Pnfpealteabie iblace of peace, quietnefle of confctence: anP after 
tfjts mtferable life, toee ifjaU entote tfje enPelefle blefle anP glorte of fjeauen, 
tofjtcfje fje graunt Ps al, tfjat PteP for Ps all, Jefus Cfjrtfte: to tofjom, tottfj 
tfje JFatfjer«tfje fjolte dDfjofte, be al fjonour«glorie, botfje noto, anP 
euerlafttnglp, Arnett, 
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night and day muse, and have meditation and contemplation in them. Let 
us ruminate, and (as it were) chew the cud, that we may have the sweet 
juice, spiritual effect, marrow, honey, kernel, taste, comfort and consolation 
of them. Let us stay 1 , quiet, and certify 2 our consciences, with the most 
infallible certainty, truth, and perpetual assurance of them. Let us pray to 
God (the only author of these heavenly meditations) that we may speak, 
think, believe, live and depart hence, according to the wholesome doctrine, 
and verities of them. And by that means, in this world we shall have God’s 
protection, favour, and grace, with the unspeakable solace of peace, and 
quietness of conscience, and after this miserable life, we shall enjoy the 
endless bliss and glory of heaven: which he grant us all that died for us all, 
Jesus Christ, to whom with the Father and the Holy Ghost, be all honour and 
glory, both now and everlastingly. Amen. 


stay: support 
2 certify: assure 
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